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Einleitung:
Das Interdikt in der europiischen Vormoderne
zwischen Kirchenrecht, sozialer Alltagspraxis
und publizistischer Polemik

Von Tobias Daniels, Christian Jaser und Thomas Woelki

Das kirchliche Strafmittel des (Lokal-)Interdikts im Sinne eines tem-
pordren Seelsorgeentzugs in einem bestimmten ridumlich abgegrenzten
Gebiet (Kirche, Stadt, Diozese, Herrschaftsterritorium) gehort zweifels-
ohne zu den am wenigsten erforschten Phianomenen der vormodernen
Kanonistik, Kirchen- und Frommigkeitsgeschichte.l Bereits die Entste-
hung des Interdikts ist nach dem derzeitigen Stand der Forschung noch
nicht final geklart, auch wenn ein Zusammenhang mit der siidfranzosi-
schen Gottesfriedensbewegung um das Jahr 1000 anzunehmen ist: So be-
hauptete etwa Ademar von Chabannes, die Gottesfriedenssynode in Li-
moges habe 994 das Lokalinterdikt als Neuerung (novam observantiam)
eingefithrt2, und in den Dekreten des Konzils von Limoges 1031 werden
die Straffolgen ausgiebig ausgefachert: SchlieBung der Kirchen, Gottes-
dienst nur unter Ausschluss der Laien, Verbot des kirchlichen Begrabnis-
ses (mit Ausnahme von Geistlichen, Bettlern und kleinen Kindern), Ver-
bot von kirchlichen Eheschliefungen und Geltungsdauer der Fastenvor-
schriften fiir den Zeitraum des Interdikts.? Auf diese Weise sollte die
Exkommunikation der Friedensbrecher dahingehend verschérft werden,
um mittels einer spatial codierten Kollektivstrafe {iber mehrheitlich Un-
schuldige den Druck auf die Missetdter zu erh6hen und sie zum Einlen-
ken und zur Unterwerfung unter die kirchlichen Gebote zu bewegen.4

Aufgrund dieser Sanktionswirkung entwickelte sich das Interdikt
rasch zu einem der bevorzugten Konfliktmittel von Bischéfen und ande-

1 Zur Definition des Interdikts siehe May, Interdikt; Zapp, Interdikt; Vodola,
Interdict; Jombart, Interdit; Kaufhold, Gladius Spiritualis, 6-10.

2 Ademar von Chabannes, Chronicon, 157 (lib. III, c. 35); Richter, De origine et
evolutione interdicti, T1. 1, Nr. 15, 30-31. Vgl. dazu Kéry, Gottesfurcht, 172.

3 Mansi, Sacrorum conciliorum nova et amplissima collectio XIX, 507-548, hier
541-543.Vgl. dazu Kéry, Gottesfurcht, 173.

4 Kéry, Gottesfurcht, 172-174.
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ren kirchlichen Jurisdiktionstragern und kam in lokalen Konfliktkonstel-
lation auf vielfdltige Weise zum Einsatz, etwa zum Schutz kirchlicher
Immunititen, Vorrechte und territorialer Besitzinteressen.® Seit dem
Hochmittelalter nahm das Interdikt neben der Exkommunikation im
Ringen zwischen sacerdotium und imperium, geistlicher und weltlicher
Gewalt, eine zentrale Rolle im kirchlichen Sanktionsarsenal ein. Derar-
tige klerikale BoykottmaBnahmen, die das heilstiftende Réderwerk der
Gottesdienste und Sakramentenspendungen zu einem jahen Stillstand
brachten oder bringen sollten, konnten ganze Koénigreiche (z.B. Frank-
reich 1200, England 1208-1214, Rémisch-deutsches Reich 1324-1347) be-
treffen, wenn Pépste und Kaiser/Konige um (kirchen-)politische Vorrech-
te stritten.6 Weitaus héufiger traf es allerdings einzelne Territorien und
Stadte, die zuweilen Jahre oder sogar Jahrzehnte unter spiritueller Qua-
ranténe standen (z.B. Liibeck 1299-1317, Florenz 1376-1378, Wittenberg
1512-1515).7 Schon allein die Haufigkeit seiner Verhingung léasst diese
Beugestrafe als nicht zu vernachlédssigenden Faktor der hoch- und spét-
mittelalterlichen Alltagswirklichkeit erkennen: Das ,heilige Koln‘ war
zwischen 1119 und 1520 19 Mal interdiziert, Florenz zwischen 1100 und
1512 17 Mal und Basel im 14.Jahrhundert sieben Mal.® Die einzige fli-
chendeckende Untersuchung von Hans Dix aus dem Jahr 1910 fiir das
,ostelbische Deutschland” ergab 130 Interdikte zwischen 1215 und
1512.9 Kurzum: Das Interdikt ist vom hohen Mittelalter bis ins 17. Jahr-
hundert hinein ein europaweit greifbares Phinomen, dessen historische
Bedeutung und AusmafBe mit Blick auf die Basisdaten - Zielorte und
Geltungsdauer der Interdiktssentenzen — nicht einmal ansatzweise be-
kannt sind. Gleichwohl ldsst sich auf der Grundlage des vergleichsweise
schmalen Forschungsstands festhalten: Der spirituelle Ausnahmezustand
gehorte fest zum Erfahrungshorizont insbesondere des stadtséssigen vor-
modernen Europders und ist damit aus der liturgischen und frémmig-
keitspraktischen Lebenswelt Lateineuropas nicht wegzudenken.

Was genau ist eigentlich unter einem Interdikt zu verstehen? Der Kar-
tauser Jakob von Paradies, der sich als Theologe die Kanonistik mithsam
erarbeiten musste, definiert handlich: Interdictum non est aliud nisi su-

5 Vgl. dazu etwa Keygnaert, Interdict; Soria Audebert, Crosse brisée. Siehe zur
Exkommunikation als Instrument in lokalen Konfliktkonstellationen Jaser, Eccle-
sia maledicens, 118-150.

6 Vgl. May, Interdikt, 221--222; Conran, Interdict, 110-125; Cheney, King John;
Cheney, Pope Innocent III, 294-356; Kaufhold, Gladius spiritualis; Schlotheuber,
Error Bavaricus; Mersch, Missachtung; Dies., Eigensinn.

T Dix, Interdikt, 48; Trexler, Spiritual Power; Krentz, Ritualwandel, 33-65.

8 Vgl. Helmrath, Leben mit Bann und Interdikt.

9 Dix, Interdikt, 89-121.
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pensio a divinis officiis et ecclesiasticis sacramentis active et passive.10
Man merkt, dass Jakob kein Jurist war, denn die Definition ist eigentlich
zu unscharf: eine suspensio a divinis oder cessatio a divinis war etwas
Anderes und wurde in der Kanonistik klar getrennt. Der entscheidende
Unterschied bestand in der Rechtsfolge der Missachtung. Wer trotz cessa-
tio a divinis die Messe las oder besuchte, beging eine schwere Siinde und
musste dringend seinen Beichtvater aufsuchen. Wenn aber ein Kleriker
ein Interdikt missachtete, wurde er ,,irregulir®, das hei3t unfahig fiir den
Kirchendienst; die von ihm gespendeten Sakramente waren unwirksam.
Er konnte sein Amt nicht mehr ausiiben und kein neues Amt mehr tiber-
nehmen. Und von dieser Irregularitdt kann ihn nur der Papst wieder 16-
sen, was mit extremen Miihen und Kosten verbunden ist.

Aber im Prinzip ist die Definition des Jakob von Paradies treffend: ein
Interdikt war das Verbot von Gottesdiensten und Sakramentspendungen.
Aber es kam auf die Art des Interdikts an. Drei Unterscheidungen waren
fundamental: 1. lokal und personal, 2. generell und speziell, 3. a iure und
a persona. Sie auseinanderzuhalten, bewahrt nicht nur die Ubersicht,
sondern ist unbedingt notwendig, um den Anwendungsbereich einzelner
Dekretalen einzugrenzen.

1.1lokal und personal: Ein Interdikt konnte tiber Personen oder iiber Or-
te verhdngt werden. Es traf also entweder den Biirgermeister und die
Ratsherren einer widerspenstigen Stadt oder aber gleich die ganze Stadt.
Meistens waren jedoch beide Formen miteinander verbunden: Jedes loka-
le Interdikt enthielt gleichzeitig auch ein personales Element. Wenn nicht
explizit ausgesprochen, so standen zumindest die Personen, die Anlass
zum Interdikt gaben sowie deren Helfer und Familiare auch persénlich
unter dem Interdikt; in den Quellen heillen sie interdicti — Interdizierte.

2. generell und speziell: Ein personales Interdikt konnte man speziell
iiber einzelne Personen verhidngen oder gleich iiber eine ganze Perso-
nengruppe, etwa ein Stifts- oder Domkapitel oder auch die Bevolkerung
einer Stadt oder eines Territoriums. Ebenso konnte das lokale Interdikt
iiber eine bestimmte Kirche gelegt werden oder gleich iiber eine ganze
Stadt bzw. ein Territorium. Das typische Stadtinterdikt, wie es vor al-
lem in den Beitragen der zweiten Sektion thematisiert wird, ist also ein
generelles lokales Interdikt. Spezielle lokale Interdikte waren freilich
ebenso praxisrelevant, wurden sie doch massenhaft in den Exekutions-
urkunden von Pfriindenkollationen oder gegen reformunwillige Kloster
verhangt.

10 Jacobus Carthusiensis, De ecclesiastico interdicto, f. 239v. Zur Anwendung
der cessatio a divinis im monastischen Kontext siehe Schlotheuber, Pilgrims, bes.
80-87.
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3. a ture und a persona: Interdikte konnten auf zwei Wegen verhéingt
werden: durch eine Person, etwa den Papst oder einen Bischof, oder aber
automatisch von Gesetzes wegen. Eine Kirche, die ohne Erlaubnis des Bi-
schofs errichtet wurde, stand beispielsweise von Rechts wegen (a iure)
unter einem Interdikt, genauer: einem speziellen lokalen Interdikt.ll
Wurde ein Kardinal oder Bischof angegriffen, so fiel eine Stadt, die den
Ubeltdtern Zuflucht gewihrte, ebenso automatisch unter das Interdikt,
hier in der Form des generellen lokalen Interdikts.!2 Gleiches galt, wenn
eine Stadt widerrechtlich Zélle von Klerikern erpresste oder eine Papst-
wahl behindert.13

Gerade das generelle lokale Interdikt, das im vorliegenden Band im
Zentrum der Aufmerksamkeit steht, weist mit Blick auf das Rechtsemp-
finden der Betroffenen ein besonderes Konfliktpotential auf. Mit diesem
prekidren und konkret schwierig durchzusetzenden Interdikt gingen ka-
nonistische Systematisierungen in Form von Kommentaren, Fragekatalo-
gen und Spezialtraktaten einher, die letztlich auch von pépstlicher Seite
zu einer weitgehenden Abmilderung und Differenzierung der Sanktions-
wirkung am Ende des 13.Jahrhunderts fithrten.l4 Gleichwohl wohnte
dem Seelsorgeentzug im Sinne der vormodernen Heilsorientierung — dann
iederman wolt gen himl, wie Burkhard Zink es formuliert!® — ein nicht zu
tiberschitzendes Storpotenzial fiir den Lebensalltag und die politische
Kohésion der betroffenen Territorien und Stadte inne.l® Ein Interdikt
stellte nicht nur das Beziehungsgeflecht zwischen (potenziell schuldiger)
Obrigkeit und (potenziell unschuldigen) Untertanen auf die Probe, son-
dern beschwor fiir jeden einzelnen Glaubigen einen Gewissens- und Lo-
yalitatstest herauf, der erwiinschte (Druck auf die Obrigkeit) und uner-
wiinschte (Héaresien, religioser ,Eigensinn‘) Reaktionsszenarien provozier-
te.l” Zudem erwuchsen daraus zuweilen auch 6konomische Nachteile
etwa in Form von BoykottmaBnahmen gegen interdizierte Stddte und Re-

11 So Giovanni Calderini, Tractatus de ecclesiastico interdicto, f. a3v mit Beru-
fung auf D. 1 c. 5 (Precepta), ed. Friedberg I, 1295%. sowie C. 16 q. 5 c. 10 (Lator),
ed. Friedberg I, 7871.

12 Clem. 5.8.1 (Si quis suadente diabolo), ed. Friedberg II, 1187f. Zur Verwen-
dung dieser Dekretale in der Praxis s. den Beitrag von Thomas Woelki in diesem
Band.

13 VI 3.20.4 (Quamquam pedagiorum), ed. Friedberg II, 1058; VI 1.6.3 (Ubi peri-
culum), ed. Friedberg II, 946-949. Weitere Beispiele bei Clarke, Interdict, 126-128.

14 Clarke, Interdict, 139-140.
15 Zink, Chronik, hrsg. v. Hegel, 45.Vgl. dazu Isenmann, Stadt, 655.
16 Vgl. Clarke, Interdict, 234.

17 Vgl. Mersch, Eigensinn. Siehe dazu auch Liidtke, Geschichte und Eigensinn;
Ders., Eigensinn.
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pressalien gegen von dort stammende Kaufleute, die Vertragssicherheit
und Warenverkehr gefdhrdeten und selbst eine Wirtschaftsmetropole wie
das spéatmittelalterliche Florenz vor erhebliche Probleme stellten.18 An
dieser Kombination von spirituellen, politischen und O6konomischen
Sanktionswirkungen und ihrer Legitimitat als Kollektivstrafe entziinde-
ten sich publizistische Auseinandersetzungen zwischen verhéngender In-
stanz und betroffener Obrigkeit in Form von Traktaten, Pamphleten und
kanonistischen Argumenten, die letztlich auf die Grundsatzfrage nach
dem Verhiltnis von geistlicher und weltlicher Gewalt hinausliefen.19
Langfristig bedeuteten unbestellte Mess- und Heilsfriichte, unbestattete
Leichen, verrammelte Kirchenportale und verlassene Kirchhofe ein Skan-
dalon, das noch den franzosischen Antiklerikalismus des 19. Jahrhunderts
zu finsteren Mittelalterbildern inspirierte, verewigt im dister-schaurigen
Bild ,,Uinterdit“ von Jean-Paul Laurens aus dem Jahr 1875.20

Der in diesem Band versammelte Kreis von Autorinnen und Autoren
hat sich vorgenommen, erstmals ausschlieBlich und européiisch verglei-
chend das analytische Potenzial des Interdikts als spezifisch vormoder-
nes Querschnittsphanomen auszuloten, das gleichermallen kirchen-,
rechts- und allgemeinhistorische Perspektiven ercffnet. Hierbei stellt
sich die vordringliche Aufgabe, ein Forschungsfeld zu kartieren, das zwar
vereinzelt bereits kanonistisches wie auch regional- und lokalhistori-
sches Interesse auf sich gezogen hat, im Hinblick auf sozial- und kultur-
geschichtliche Fragestellungen aber noch nicht hinreichend systemati-
siert erscheint.2! Dieser Aufgabe widmet sich die erste Sektion ,,Das In-
terdikt als Forschungsproblem®, die die verstreute und eher in
Aufsatzform begegnende aktuelle Forschungslage sichtet und daraus
Desiderata und zukiinftige Untersuchungsperspektiven ableitet.

Die zweite Sektion beschiftigt sich mit der Genese des Interdikts als
Gegenstand kirchenrechtlicher Durchdringung und Systematisierung.
Denn sobald ein Interdikt zu befiirchten war, schlug die groBe Stunde
der Juristen. Man rief regelmaBig die besten verfiigbaren Rechtsexper-
ten zu Kommissionen zusammen, priifte juristische GegenmaBnahmen

18 Vgl. Stantchev, Spiritual Rationality, 98f.; Trexler, Spiritual Power, 44-108;
Miller, Rouen, 82.Vgl. zu den wirtschaftlichen Auswirkungen der Exkommunika-
tion Vodola, Excommunication, 128-158, und Lange, Excommunication.

19 Vgl. dazu die Beitrage in Sektion IV und die dort zitierte Literatur.

20 Siehe die Abbildung auf dem Vorsatzblatt dieses Bandes. Vgl. Jean-Paul Lau-
rens, 1828-1921, peintre d’histoire, 89 f.

21 Vgl. aus jungerer Zeit vor allem Clarke, Interdict; Keygnaert, Het interdict,
und Woelki, Interdetto ecclesiastico, wihrend die meisten monographischen Stu-
dien zum Interdikt eher dlteren Datums sind: Conran, Interdict; Haas, Interdikt;
Krehbiel, Interdict; Howland, Interdict; Kober, Interdict.



12 Tobias Daniels, Christian Jaser und Thomas Woelki

und forderte Gutachten an.22 Sogar Theologen wie Jakob von Paradies
sahen sich gendtigt, die juristische Literatur nach Vorgaben fiir das
Klosterleben im Fall des Interdikts durchzuforsten.23 Unsicherheiten
iber das richtige Verhalten zu Zeiten des Interdikts fiihrten zu Gewis-
sensnéten und Rechtfertigungszwingen. Der heraus erwachsende Uber-
lieferungsreichtum an Handschriften und frithen Drucken ist bislang
nur in Ansitzen erfasst und nur im Ausnahmefall in Editionen greif-
bar. Bereits eine Aufstellung der erhaltenen Handschriften der wich-
tigsten Traktate, etwa des Giovanni d’Andrea, des Giovanni da Legna-
no oder des Giovanni Calderini, ist ein Desiderat.2¢ Die Forschung
zeichnete zwar bereits im 19.Jahrhundert anhand der einschlégigen
Dekretalen und der Standardkommentare die dogmatische Entwick-
lung und Systematik nach?®, jedoch fehlen nach wie vor systematische
Studien zu den in zahlreichen Gutachten, Kommentarwerken, Trakta-
ten und Prozessschriften diskutierten Einzelproblemen. Forschungen zu
den juristischen Debatten um das Interdikt leisten indes mehr als ei-
nen Beitrag zur Ausdifferenzierung der kanonistischen Systematik. Die
besondere Dynamik der Rechtsentwicklung in diesem Bereich sowie
die hier besonders ausgepriagten Einflusspotenziale von pastoraltheolo-
gischen Erwigungen und politisch-sozialen Notwendigkeiten erlauben
Nahaufnahmen zum praktischen Umgang mit den Rechtsfiguren, wel-
che ihrem Anspruch nach unveriénderliche Dogmen waren, jedoch in-
haltlich stets den sich verdndernden praktischen Erfordernissen ge-
recht werden mussten.26 Beispielsweise stimulierte die aus der prakti-
schen Notwendigkeit erwachsene Ausdehnung stidtischer Interdikte
auf die Vororte (suburbia) durch die Dekretale ,Si civitas‘ (VI 5.11.17)

22 So zum Beispiel 1284 in Bologna; siehe Menzinger, Giuristi e politica, 321f.
(mit Edition der von den Juristen um Francesco d’Accursio erarbeiteten Liste an
GegenmalBnahmen); Morelli, Francesco d’Accursio, 33.

23 Jacobus Carthusiensis, De ecclesiastico interdicto, inc. Ad amputandum erro-
res (...).

24 Johannes Andreae, De modo observandi interdictum, inc. Memoriale quod-
dam simplicibus plebanis (...) — Johannes de Lignano, Tractatus de interdicto, inc.:
Sequitur videre de ecclesiastico interdicto (...) (zu diesem Text siehe den Beitrag
von Thomas Woelki in diesem Band). — Johannes Calderini, Tractatus de ecclesias-
tico interdicto, inc. Quamuvis dubia plura (...).

25 Differenzierte Uberblicke zur juristischen Systematik bereits bei: Kober, In-
terdict; Hinschius, KirchenrechtV, 14-16, 19-32, 522-539. Aus der neueren Litera-
tur vgl. Maihold, Strafe fir fremde Schuld, 116-119; Kéry, Gottesfurcht, 171-174;
Clarke, Interdict.

26 Zum dogmatischen Charakter von Rechtsfiguren siehe Bellomo, Elogio delle
regole, bes. S.22-34. Eine vorbildhafte Einzelstudie zum Einfluss von pastoral-
theologischen Notwendigkeiten auf die Rechtspraxis liefert: Condorelli, Cura pas-
torale, hier bes. 689-691.
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die Diskussion um die Abgrenzung stddtischer Ridume.2” Wihrend die
Forschung fiir die Zeit der klassischen Kanonistik derartigen Fragen
bereits nachging und auch die Rechtsnatur des Interdikts als Kollek-
tivstrafe bereits mehrfach in den Blick nahm, vor allem in Gefolge von
Stefan Kuttners klassischer Studie iiber die kanonistische Schuldleh-
re28, bleibt insbesondere der Umgang mit den umfassenden Neurege-
lungen in den Dekretalen Bonifaz’ VIII. im 14. und 15.Jahrhundert
weitgehend unklar. So fiihrte die durch die Dekretale ,Alma mater‘ (VI
5.11.24) verfiigte Zulassung von Messen zu Zeiten des Interdikts zu
groBen Unsicherheiten in der Kommentarliteratur und der Rechtspra-
xis.29

Die an den Bediirfnissen der Praxis orientierten kanonistischen Tex-
te — von Kommentaren, iiber Traktate bis hin zu simplen Listen — hatten
vor allem eine Funktion: Sie sollten eine verléssliche Ubersicht iiber die
verbotenen und erlaubten Handlungen zu Zeiten des Interdikts liefern.
Die Rechtslage war dabei eher uniibersichtlich, weil gerade die Rechts-
folgen des Interdikts im Laufe des 13.Jahrhunderts in den Dekretalen
des Liber Extra und des Liber Sextus weitreichenden Verdnderungen un-
terworfen waren und die Interpretation wie auch die Kasuistik im ein-
zelnen Gegenstand juristischer Debatten waren. Einige Beispiele sollten
hier geniigen: Welche Sakramente konnten trotz Interdikt gespendet
werden? Kinder durften seit jeher getauft werden, spater auch Erwachse-
ne. Beichte und Absolution durfte den Sterbenden schon immer gewahrt
werden, ab dem Liber Sextus auch allen Gesunden. Auch die Firmung
durfte gespendet werden. Umstritten waren die geistlichen Weihen, sie
wurden in den Kommentaren aber meist zugelassen, wenn der Kandidat
bereits einen Weihegrad hatte und nun einen hoheren anstrebte. Das Sa-
krament der EheschlieBung erforderte schon rein technisch nicht die
Mitwirkung eines Priesters, war also auch zu Zeiten des Interdikts giil-
tig; die feierliche Einsegnung wurde durch den Liber Sextus zumindest
an den vier Hochfesten erlaubt. Die Eucharistie durfte als Viaticum
(Wegzehrung) nur den Sterbenden gebracht werden; aber bei der Gele-
genheit konnte sie gefahrlos auch den Umstehenden gezeigt werden;

27 Siehe dazu umfassend Chiodi, Tra la civitas; ferner auch Clarke, Interdict
66f.

28 Kuttner, Kanonistische Schuldlehre, bes. S.43-45; Zurowski, Erstreckung
der Strafsanktion; Clarke, Quaestion of Collective Guilt, mit weiterer Literatur
104 Anm. 2.

29 Vgl. hierzu weiterfiithrend den Beitrag von Giovanni Chiodi in diesem Band.
Vgl. auch unten bei Anm. 33.
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nach Federico Petrucci durften dabei sogar Glockchen lauten.30 Eine in-
teressante juristische Debatte entstand um die Frage, ob schwangere
Frauen unmittelbar vor der Geburt die Eucharistie empfangen durften.
Giovanni d’Andrea lehnte dies rundherum ab. Niccolo Tudeschi (Panor-
mitanus) meinte, es komme auf die Frau an: Wenn sie jung und stark sei,
dann nicht.3! Nur die Krankensalbung bzw. letzte Olung blieb vollkom-
men ausgeschlossen, als einziges der sieben Sakramente.

Die Gottesdienste wurden durch die Dekretale ,Alma mater‘ unter vier
Bedingungen wieder allgemein erlaubt: geddmpfte Stimme, geschlossene
Tiren, Interdizierte (interdicti) und Exkommunizierte ausgesperrt und
ohne Glockengeldut.32 Die Formulierung rief allerdings Verwirrung her-
vor. Wenn nur personlich Interdizierte und Exkommunizierte ausgesperrt
werden sollen, dann miissten doch eigentlich alle anderen zugelassen
werden, also auch die personlich unschuldigen Biirger. In der Tat ratifi-
zierte eine Magdeburger Provinzialsynode 1315 diese Dekretale mit:
etiam populo nostro admisso.33 Aber dann wire der Sinn es Interdikts
und die Systematik der Interdikts-Dekretalen ja vollkommen ausgehohlt.
Es wurden ja auch im 14.Jahrhundert weiterhin Interdiktsprivilegien
ausgestellt; den Franziskanern wurde verboten, Terziarier zur Messe zu-
zulassen (wieso, wenn ohnehin alle Unschuldigen zugelassen wiren?) und
die Clementine ,Ex frequentibus‘ verbot, offenbar aus gegebenem Anlass,
Locher in die Kirchentiiren zu bohren, durch welche die Ausgesperrten
die klandestine Messe verfolgen konnten.3* Eine Aussperrung nur der
jeweils sehr wenigen Interdizierten und Exkommunizierten konnte hier
eigentlich nicht gemeint sein.

Auch der letzte Punkt, das Verstummen der Glocken, wurde viel disku-
tiert. Klar war: Die Kirchenglocken mussten verstummen und durften
nicht zur Messe rufen; nur weltliche Glocken etwa zur Ratsversammlung
und zur Zeitansage durften weiter gelautet werden. Aber wie soll man
die zugelassenen Glaubigen denn zum Gottesdienst rufen? Die Losungen
sind recht kreativ: vom einzelnen Glockenschlag?3® iiber das Hereinrufen

30 Jacobus Carthusiensis, De ecclesiastico interdicto, f. 243r; Anonymus, Repeti-
tio ad c. Alma mater, f. 30v. Hinweis auf Federico Petrucci bei Petrus de Monte,
Repertorium s.v. Interdictum.

31 S. Tudeschi, Lectura, ad X 5.38.11; Diskussion auch bei: Antoninus von Flo-
renz, Tractatus de censuris ecclesiasticis, 157va.

32 VI 5.11.24, ed. Friedberg 11, 1006 f.

33 Hartzheim, Concilia Germaniae III, 798. Vgl. Kober, Interdict, 310.

34 Clem. 5.10.1, ed. Friedberg II, 1191f. Zum Problem weiterfithrend vgl. den
Beitrag von Giovanni Chiodi in diesem Band.

35 So die erwdhnte Magdeburger Provinzialsynode von 1315: una campana se-
mel tantum pulsata; Hartzheim, Concilia Germaniae III, 798.
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mit lauter oder geddmpfter Stimme bis zu verschiedenen kleinen Glock-
chen, die offenbar an einigen Orten zu Gebeten riefen. Jakob von Para-
dies, als Kartduser ein Meister des Schweigens, schlug lautlose Kommu-
nikation vor: Man solle doch bestimmte Tafeln hochhalten oder einen
speziellen Stock schwenken.36

Die Beitrage der zweiten Sektion umreilen also anhand von exempla-
rischen Lektiiren und thematischen Tiefenbohrungen die besondere Dy-
namik der Rechtsentwicklung auf diesem Gebiet. Die Beitrdge nehmen
die kasuistische Ausfaltung der zahlreichen Vollzugsprobleme des Inter-
dikts im Alltag ebenso in den Blick wie die Problematik einer Kollektiv-
strafe bei gleichzeitiger Einraumung von Vorrechten und Milderungen
fiir bestimmte Individuen, Gruppen und Institutionen, die zuséitzliche
Gerechtigkeitsprobleme und Rechtsunsicherheiten mit sich brachte. Die
Analyse juristischer Debatten ist eng verzahnt mit den Problemen der
Stadtgeschichte und der politischen Publizistik.

Die dritte Sektion riickt das Interdikt als soziale Alltagspraxis im
stadtischen Raum mit vielfaltigen sozial- und fréommigkeitsgeschichtli-
chen Folgewirkungen in den Blickpunkt. Diagnostiziert man Transzen-
denzbezug und Omniprasenz religios-kirchlicher Praktiken und Sinnstif-
tungen als eines der strukturellen Kennzeichen der européischen Vormo-
derne37, dann lassen sich aus der amtskirchlich verordneten Aufkiindigung
der klerikalen Heilsvermittlung ex negativo Riickschliisse auf den Erfah-
rungshorizont des Religiosen in der alteuropéischen Gesellschaft gewin-
nen. Im Spiegel des Seelsorgeentzugs stellen sich etwa kulturgeschicht-
lich bedeutsame Fragen nach dem Status einzelner Heilsangebote, nach
der Verfliigungsgewalt liber kirchliche Rituale, Symbole und Praktiken,
nach der Mobilisierung und Aktivierung laikaler agency und den jewei-
ligen kirchen- und konfliktpolitischen Rahmungen.

Aus der Einstellung der klerikalen Heilsvorsorge erwuchsen gravieren-
de Konsequenzen fiir das spirituelle, 6konomische und politische Zusam-
menleben der Menschen. [D]a horten alle pfaffen hie in der Stadt auf zu
singen und ze lesen und wollten kain kind nit taufen noch niemant un-
sern herren geben und kainen toten begraben, brachte der Chronist Burk-

36 Jacobus Carthusiensis, De ecclesiastico interdicto, f. 131ra: Ad divina predic-
ta celebranda tempore interdicti sufficit, quod vocentur ad ecclesiam baculo, tabu-
la aut alio signo aliis temporibus insweto. Possunt tamen secundum aliquos licite
vocari per sonum campane aliquot ictibus, sic quod vitetur solempnitas pulsus,
aliis temporibus consweta secundum conswetudines locorum, quod michi non vi-
detur illecitum secundum intencionem iurium prohibencium sonum solempnita-
tem campanarum.

37 Vgl. Angenendt, Religiositat.
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hard Zink das schockierende sakrale Vakuum im zwischen 1416 und 1419
interdizierten Augsburg auf den Punkt.?8 Dabei changierten die Reak-
tionen der Betroffenen zwischen Gehorsam, Angst, Resignation, Riickzug
in eine verinnerlichte Frommigkeit, ,Eigensinn‘ und Opposition.39 Da ge-
rade das lokale Interdikt — im Unterschied zum eher téterbezogenen Per-
sonalinterdikt — meistens eine weitgehend unschuldige Bevolkerung ei-
ner Stadt oder eines Territoriums betraf, stie3 es nicht selten auf erheb-
liche Legitimations- und Akzeptanzprobleme. Entsprechend versuchten
weltliche Obrigkeiten wie auch einzelne Glaubige, der aus ihrer Sicht
ungerechten Bestrafung mit kanonistischer Selbsthilfe und sakraler
Selbstorganisation zu begegnen.4? Die Palette von Gegen- und Wider-
standsmaBnahmen reicht von der Beschaffung prophylaktischer Privi-
legien und juristischen Appellationen iiber die Rekrutierung von will-
fahrigen Heuerpfaffen und publizistische Propagandaoffensiven bis hin
zur Ausweichmobilitét der Gottesdienstbesucher zu nicht-interdizierten
Klostern in den Vorstddten oder benachbarten Territorien.41

Gerade die Stidte als verdichtete ,Sakralgemeinschaften“42 (Bernd
Moeller) bieten sich aufgrund ihrer ausgeprigten kirchlichen Infrastruk-
tur als Untersuchungsgegenstinde der Interdiktforschung an: Eine Stadt
wie Augsburg mit rund 20.000 Einwohnern etwa z&dhlte im 14. und
15. Jahrhundert das Domstift, weitere sieben alte Stiften und Kloster,
zehn Bettelordensniederlassungen, sieben Beginenkonvente und vier
Pfarrkirchen.43 Dabei reichte nach Schitzungen der Anteil der Geistlich-
keit und deren Dienstleuten an der Gesamtbevolkerung der Stadte bis an
zehn Prozent heran.** Entsprechend lassen sich hier wie unter einem
Brennspiegel die (kirchen-)politischen, religitsen, sozialen und mentalen
Folgen dieser Sanktionspraxis wie auch Formen des Widerstands, der
kirchenpolitischen Selbsthilfe und des frommigkeitspraktischen Eigen-
sinns auf der Grundlage einer dichten Uberlieferung — Chronistik, Stadt-
rechnungen, Ratsprotokolle, Schriftgut kirchlicher Einrichtungen usw. —
besonders gut verfolgen.

Die Standardform der stadtgeschichtlichen Interdiktsforschung ist
sicherlich die Fallstudie, wie sie Richard Trexler 1974 auf exzellenter

38 Zink, Chronik, 76.Vgl. Kaufhold, Landesherrschaft, 19.

39 Vgl. Mersch, Eigensinn.

40 Vgl. Clarke, Interdict, 169-187; ders., Question.

41 Vgl. Isenmann, Stadt, 629; Helmrath, Bann und Interdikt; Kaufhold, Gladius
spiritualis, S. 18

42 Zum Begriff der ,, Sakralgemeinschaft® siehe Moeller, Kleriker.

43 Isenmann, Stadt, 624. Vgl. Kieflling, Biirgerliche Gesellschaft, 31-41.

44 Isenmann, Stadt, 625.
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Quellengrundlage zum Florentiner Interdikt von 1376 bis 1378 vorgelegt
hat.#> Anhand der in dieser Sektion vorgestellten Fallbeispiele — Kir-
chenprovinz Reims (1090-1140), Koln (1250-1350), Kirchenprovinz Aqui-
leja (spétes 13. Jahrhundert), Diozese Valencia (14.-16. Jahrhundert) und
das mittelalterliche Venedig — sollen nicht nur die Logik lokaler Konflikt-
und Sanktionsvollziige, sondern auch im Notbetrieb des Interdikts evi-
dente Loyalitidts- und Beziehungsnetze zwischen Klerus und Stadtge-
meinde vergleichend betrachtet werden. Ein solcher eher mikrohistori-
scher Zugriff stellt auch das pauschale Handbuchwissen iiber die
angeblich generelle Wirkungslosigkeit der geistlichen Strafen im spéate-
ren Mittelalter auf den Priifstand6: Denn die oft miihselige und nur
kleinteilig zu bewerkstelligende Rekonstruktion des Konflikts- und Voll-
zugsgeschehens offenbart regelmiflig, dass die betroffenen Stéddte unge-
achtet teils erfolgreicher Widerstandsmafnahmen keine Kosten und Mii-
hen scheuten, eine ,offizielle“ Aufhebung der Sanktion zu erwirken.47
Zudem bieten die diachronen Zuschnitte dieser Beitrage die Moglichkeit,
vor einem groferen Zeithorizont iiber mehrere Interdiktsfille hinweg
Konfliktkonjunkturen, Eskalationslogiken, Aushandlungsmuster und die
Observanzbereitschaft einzelner geistlicher Institutionen in eine langere
Perspektive einzuordnen und die wechselseitig getroffenen MaBlnahmen
in ihrem strategischen oder improvisierten Charakter zu qualifizieren.48
Dabei ergeben sich gerade aus der temporédren Suspendierung des sakra-
len Alltags dynamische Prozesse der Remodellierung von Funktionsbe-
ziehungen und -erwartungen in der Interaktion von geistlicher und si-
kularer Gewalt. Jenseits einer reinen Konfliktgeschichte zwischen Klerus
und Welt stellte der spirituelle Ausnahmezustand des Interdikts eine
Entzieh- und Verhandelbarkeit von kirchlichen Ritualen, Symbolen und
Praktiken in den Raum, die amtskirchliche Exklusivanspriiche prekér
werden lieBen und den betroffenen Obrigkeiten, Gemeinden und Indivi-
duen alternative Spielrdume der Heils- und damit Daseinsvorsorge sowie
der publizistischen Positionierung eréffneten.* Langfristig lassen sich
aus dem systematischen Querschnitt von stiddtischen und regionalen
Fallbeispielen nicht nur Ansatzpunkte fiir eine noch zu zeichnende euro-
paische Interdiktslandkarte gewinnen, sondern auch die Beziehungsge-
schichte zwischen Stadt und Kirche?? neu - oder anders — schreiben.

45 Trexler, Spiritual Power.

46 Vgl. etwa Helmrath, Leben mit Bann und Interdikt. Siehe zu dhnlichen The-
sen mit Blick auf die Exkommunikation Jaser, Ecclesia maledicens, 11-13.

47 Vgl. Clarke, Interdict, 234.

48 Vgl. etwa den Beitrag von Christian Jaser in diesem Band.

49 Vgl. Krentz, Ritualwandel, 63, 65.

50 Jsenmann, Stadt, 605-669. Vgl. Hamm, Blrgertum, 71 f.
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Den Abschluss des Bandes bildet die vierte Sektion ,,Das Interdikt als
publizistischer Streitfall“. Ein Interdikt in der Vormoderne 16ste vor allem
dann tiefgreifende Kontroversen aus, wenn es in einem politischen Zu-
sammenhang verhdngt wurde.5! Nicht zuletzt aus diesem Grund versuch-
ten die Interdizierten zunehmend, sich gegen die péapstlichen Beugestra-
fen zu wehren, welche die Prosperitat ihrer Territorien in vielerlei Hin-
sicht kapillar durchdrangen und somit in schwere Bedréngnis brachten.
Um gegen die papstlichen Zensuren vorzugehen, rekurrierte man nicht
lediglich auf Rechtfertigungsversuche und diplomatische Verhandlungen.
Man griff auch auf die Mittel einer kanonistisch fundierten®2 und im Lau-
fe der Vormoderne immer mehr durch das Mittel des Buchdrucks verbrei-
teten politischen Propaganda®3 zuriick. Diese schwamm auf einer anstei-
genden Welle des Unmuts gegen die Kurie und ihr Eingreifen in die loka-
len Machtgefiige®* und versuchte, die Papstgewalt vor einer sich
formierenden Offentlichkeit unter Druck zu setzen. Im Laufe des Spat-
mittelalters und der Frithen Neuzeit konnte dabei zunehmend das nega-
tive Bild der Papste als Territorialfiirsten Italiens instrumentalisiert wer-
den.%5 In diesem Sinne formierte sich das Bild von Pépsten, die sowohl
die Exkommunikation als auch das Interdikt als politische Kampfmittel
gebrauchten, sei es im Falle der Besetzung von kirchlichen Stellen im
Spannungsfeld von ordentlicher Kollatur und pépstlicher Provision (von
der Besetzung kleiner Stellen bis hin zu Bistiimern), sei es in territorialen
Konflikten oder gar in Fragen der politischen Loyalitét, etwa von condot-
tieri. Das Mittel der Wahl war im Spatmittelalter zunehmend die Anru-
fung eines Konzils, dem seit dem konziliaren Zeitalter die potentielle Ge-
walt innewohnte, einen Papst abzusetzen.’6 In diesem Zusammenhang
gerieten grofle politische Konfliktfélle, in denen das Interdikt eine Rolle
gespielt hatte, wie etwa zwischen Sigmund von Tirol und Nikolaus von
Kues, zu Modellen, und es bildete sich mit der Zeit ein Reservoir von Pra-
zedenzfillen heraus, das in den Argumentationen herangezogen wurde.

Dabei zielen die Beitrige der Sektion darauf ab, schon vorgelegte Ein-
zelstudien und Neuansétze in eine vergleichende Gesamtschau zu brin-

51 Siehe etwa Dalla Santa, Le appellazioni; Mallett, Venice, 70f.

52 Als ersten Zugang vgl. Lange, Recht.

53 Zu Definition und methodischen Ansétzen zur Erforschung politischer Pro-
paganda in der Vormoderne siehe etwa: Scribner, Popular Propaganda; Merten,
Struktur; Hruza (Hrsg.), Propaganda; Miethke, Propaganda politica; Studt, Ge-
plante Offentlichkeiten; Ciappelli, Volantini.

54 Vgl. dazu jetzt den Uberblick von Matheus, Papst- und Romkritik.

55 Prodi, Alessandro VI; Visceglia (Hrsg.), Papato; Emich, Wieland (Hrsg.), Kul-
turgeschichte des Papsttums.

56 Becker, Appellation.
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gen, und zwar aus unterschiedlichen Epochen und historischen Raumen:
die papstliche Interdiktspolitik und ihre zunehmende kommunikative
Durchsetzung in den Konigreichen Leén und Kastilien vom 12. zum
13. Jahrhundert, der Meinungskampf zwischen Papst und Kaiser um das
pépstliche Interdikt iiber Deutschland, das in der Regierungszeit Ludwigs
des Bayern verhangt wurde (1324-1347)%7, die publizistischen Kontrover-
sen infolge der Pazzi-Verschwoérung und des darauf folgenden Krieges
sowie ihrer Nachwirkungen in den Jahren 1478-148458, die Kritik an der
Interdiktspraxis des ,,Kriegerpapstes“?? Julius II. (1443-1513) und die pu-
blizistische Kampagne Paolo Sarpis gegen die papstliche Sanktionspra-
xis, die vom letzten groBen Interdikt der européischen Geschichte — tiber
Venedig in den Jahren 1606 und 1607 — veranlasst wurde.60
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The Interdict in Past and Current Historiography:
Perspectives and Preoccupations

By Peter D. Clarke

Historical interest in the interdict as an ecclesiastical sanction goes
back at least as far as the early seventeenth century when the French
scholar Pierre Dupuy (1582-1651) wrote an essay surveying its origins
and evolution.! The main body of historiography on the interdict largely
emerged from the mid-nineteenth century onwards. Until the mid-twen-
tieth century much of this scholarship tended to concentrate on the me-
dieval canon law of the interdict, and indeed it was largely written by
Catholic scholars of canon law.2 Although this older historiography af-
fords valuable insights into the legal development of the sanction and
into how the interdict was meant to work in theory, it has two main lim-
itations. Firstly it was often written from the anachronistic perspective of
post-Tridentine interpretation of medieval canon law and even of the
post-1917 code of canon law.3 But, since the early twentieth century, the
work of Stephan Kuttner and other scholars associated with his ‘Insti-
tute of Medieval Canon Law’ has greatly enriched our knowledge of me-
dieval canon law, its sources and contemporary commentaries, and stim-
ulated research on these.* Secondly older historiography was limited in
its treatment of how interdicts actually worked in practice, and of the
political and social contexts in which they operated. This relative neglect
has been remedied by a growing emphasis in more recent scholarship on
case-studies of interdicts, especially those laid by the later medieval pa-

1 Dupuy, De Vorigine et du progrez des interdicts, sometimes misattributed to
the French jurist Pierre Pithou (1539-1596) since it was first printed as an appen-
dix to Dupuy’s Commentaire sur le traité des libertez de 1'Eglise gallicane de
Maistre Pierre Pithou; see, for example, Krehbiel, Interdict, 1.

2 Kober, Interdict; Haas, Interdikt, Part A, 1-15; Conran, Interdict, Part I (1-50);
Maisonneuve, Interdit.

3 Haas and Conran present historical accounts of the interdict preliminary to
discussion of the post-1917 code’s rules concerning it; Kober and Maisonneuve
likewise exclusively cite post-Tridentine commentators (see n. 2).

4 In particular the ground-breaking survey of canonistic manuscripts by
Kuttner, Repertorium der Kanonistik.
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pacy on England, Florence and Germany.? This shift in emphasis from
doctrinal theory towards actual practice is also evident in historiography
on other aspects of medieval canon law, marriage in particular.6 Other
more specific trends and concerns in historiography on the interdict will
be discussed below under the following heads: the origins and pre-Gra-
tian history of interdicts; the development of interdicts in post-Gratian
canon law; interdicts in later medieval practice; polemic and rhetoric
surrounding interdicts; and new perspectives on the interdict.

I. The origins and pre-Gratian history of the ecclesiastical interdict

The interdict’s origins have been hotly disputed and considered ob-
scure by scholars since at least Dupuy’s day. His essay on the interdict
indeed began by noting that some regarded it as a long-established ec-
clesiastical practice (albeit one used less often in the Early Church than
later) while others asserted instead that it was a recent innovation of the
papacy.” This debate in a sense went back even further, since Marsilius of
Padua in his pro-imperial tract Defensor minor (c. 1339) had argued that
the interdict, in contrast to excommunication, had no basis in scripture
(undoubtedly in an attempt to discredit the papal interdict on the lands
of his patron, would-be emperor Ludwig of Bavaria).®

Dupuy’s essay assembled purported examples of interdict from the
Early Church onwards, if not from the Bible, and subsequent scholars
sought to do likewise as proof of the sanction’s antiquity. German Catho-

5 This approach was already evident in the work of two American historians
around 1900: Howland, Local Interdict; Krehbiel, Interdict, esp. 86-163 (an ap-
pendix of 85 case-studies comprising 27 threats of interdict, six likely interdicts
and 67 actual interdicts from 1198 to 1216). Several studies exist of the papal in-
terdict on King John’s England (1208-14) but the seminal ones are: Cheney, Papal
Interdict, and id., King John’s Reaction. On the Florentine interdict: Trexler, Spir-
itual Power. On the German interdict: Kaufhold, Gladius spiritualis.

6 As illustrated by the growing body of studies of marital cases in medieval
church courts, e.g. Helmholz, Marriage Litigation.

7 Dupuy, De Vorigine et du progrez des interdicts, 3: “Quelques-uns ont écrit
que 'Interdict Ecclesiastique est en usage de long-temps dans ’Eglise. D’autres
au contraire pretendent estre bien fondez, de faire voir que c’est une nouvelle in-
vention des Papes. Ceux qui soustiennent la premiere opinion ont dit que de veri-
té les exemples des interdicts ne sont si frequens dans la pratique de I’Eglise pri-
mitive qu’ils ont esté depuis (...).”

8 Defensor Minor, 2.7, 3.2 and 10. English translation: Marsilius of Padua, Writ-
ings on the Empire, 6, 7, 29-35. By contrast, together with other Catholic scholars,
Marsilius traced the origins of excommunication back to early Christianity in
Matt. xviii. 15-18.
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lic theologian Franz Kober (d. 1897) noted examples as far back as the
fourth century although he was sceptical about the earliest alleged case.?
Similarly Jesuit theologian Wilhelm Richter published in 1934 a collec-
tion of sources apparently illustrating the interdict’s origins and devel-
opment from the fifth down to the early twelfth century.10 In 1930 Catho-
lic scholar Edward Conran more conservatively (following Kober) traced
the first interdicts to the late sixth century when Gregory of Tours de-
scribed alleged examples of them in northern France.ll More cautious
still, another contemporary Catholic scholar Alban Haas also located the
interdict’s origins to northern France, but recognised that others, notably
the distinguished German jurist Paul Hinschius (d. 1898), dated its emer-
gence there to no earlier than the mid-tenth century.l? American histo-
rian Arthur Howland agreed with this assessment and both he and Haas
identified an interdict threatened by the Council of Limoges in 1031 as
establishing the definitive form of the sanction.!? The latest scholar to
reassess the interdict’s origins some eighty years after it was last debated
in print, a young Belgian historian Frederik Keygnaert, nevertheless
doubts Ademar of Chabannes’s reliability as our main source for this
Aquitainian council and contends that ‘the interdict’s legal efflorescence
did not begin before the end of the eleventh century.’14

Scholars have therefore become increasingly tentative about the inter-
dict’s origins and dated this progressively later. The main reason for such
uncertainty was, as even Kober and Richter recognised, that sources did
not use the term interdict (interdictum) in an ecclesiastical sense before
the late eleventh century.1® This term was derived from Roman law, where
it meant a prohibition issued by a judicial official; it only acquired the
sense of a suspension of religious rites for a whole community or region
in conciliar acta and papal sources by the early twelfth century. Before
then such a collective sanction was not differentiated from excommuni-

9 Kober, Interdict (vol. 21), 3-24.

10 De origine et evolutione interdicti.

11 Conran, Interdict, 16-29.

12 Haas, Interdikt, 1-5; Hinschius, Kirchenrecht V, 19-32, esp. 19-24.

13 Howland, Local Interdict, esp. 437: “The birthplace of the interdict as an in-
dependent censure, however, was northern France, and the period of its develop-
ment as a new weapon of defense and aggression was the end of the tenth centu-
ry (...)” (446-448 on Limoges).

14 Keygnaert, Interdict, quotation at 217; cf. id., Ecclesiastical Exclusion. Both
papers draw on his PhD dissertation (Ghent University, 2012) the publication of
which is keenly awaited.

15 Keygnaert, Interdict, 217 s.; Krehbiel, Interdict, 9; Haas, Interdikt, 3; De ori-
gine et evolutione interdicti I, 3-5; Kober, Interdict (vol. 21), 22.
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cation explicitly; even the Council of Limoges had classed the sentence
threatened on its diocese in 1031 as ‘public excommunication’. Collective
excommunication was also a controversial and not universally accepted
practice among early medieval churchmen as this scholarship further
shows. St Augustine (d.430) had condemned an episcopal colleague for
excommunicating an entire household for its head’s sins since this pun-
ished the innocent along with the guilty, and Hincmar archbishop of
Reims had likewise reproached his suffragan Hincmar of Laon in 869 for
forbidding all religious rites in his diocese including infant baptism and
final absolution.16 Even once the term ‘interdict’ was introduced, the can-
onist Bishop Ivo of Chartres (d. 1116) still considered this a new and un-
accustomed sanction. Canon law and canonists only sharply distin-
guished the interdict from excommunication during the twelfth and thir-
teenth centuries as it was increasingly employed by the papacy, and the
next section will discuss, in particular, the role of the papacy in defining
the interdict in medieval canon law.

II. The development of the interdict in post-Gratian canon law

Kober’s study of the interdict has been fundamental for understanding
the post-Gratian canon law of interdicts and accordingly much cited by
subsequent scholarship on interdicts. He gave a clear and systematic ex-
planation of the various kinds of interdict, notably local and personal
interdicts; the sanction’s effects; the procedure for imposing and lifting
sentences of interdict, including which church authorities had the power
(ex officio or otherwise) to use the sanction; and the penalties for violat-
ing it, as defined in post-Gratian canon law.17 His principal sources were
the canon law collections the Liber extra (1234) and Liber sextus (1298);
and Kober and subsequent historians influenced by him saw the canon
law of interdicts transmitted there as a product of papal legislation,
principally of Alexander III (1159-81), Innocent III (1198-1216) and
Boniface VIII (1294-1303). In this respect Kober and other Catholic
scholars, especially Haas and Conran, were doubtless influenced by ideas
of the modern papacy and its supreme centralized authority in the Cath-
olic Church. Their perspective also arose from the nature of their sources.
In particular, the compiler of the Liber extra, Raymond de Penafort, pre-
sented papal rulings there as abstract legislative decisions shorn of refer-
ences to the context in which they originally arose. As Peter Landau,

16 Augustine’s condemnation subsequently entered Gratian’s Decretum (c. 1140)
at C.24qg.3c. L

17 Kober, Interdict (vol. 21), 291-341; ibid. (vol. 22), 3-53.
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Anne Duggan and other recent historians of medieval canon law have
shown, however, most papal rulings in the Liber extra originated as de-
cretal letters issued in response to individual bishops.18 These letters ei-
ther gave papal judgements on specific cases appealed from these bish-
ops’ courts to Rome or advised individual bishops consulting the pope on
doubtful points of canon law. As Landau and Duggan have observed,
such letters were rarely issued as legislation in the twelfth century al-
though canon lawyers in universities and local bishops increasingly col-
lected them as new law. Moreover, the process of transmission whereby
such papal rulings found a lasting place in canon law was haphazard and
one over which the Curia exercised little direct control before Grego-
ry IX commissioned and promulgated the Liber extra in 1234. For exam-
ple, some papal rulings on the interdict in pre-1234 decretal collections
were not eventually included in the Liber extra.l9

In fairness to Kober this more nuanced understanding of the evolution
of pre-1234 canon law mostly developed after his study of the interdict
appeared in 1869. A decade later Emil Friedberg published his edition of
the Liber extra which restored the partes decisae, the sections of decretal
letters that Raymond de Pefiafort discarded as juridically irrelevant, but
which reveal the historical circumstances whence the letters arose.20
Friedberg and later scholars have also edited and analysed decretal col-
lections on which the Liber extra drew, most compiled not on papal but
private initiative.2! By the mid-twentieth century such scholarship began
to enhance historiography on the interdict. In 1948 English historian
Christopher Cheney recognised that Innocent III’s decretals defining the
terms of the interdict were issued at episcopal request.22 Bishops ordered
by Innocent to proclaim interdicts often had to write to him for clarifica-
tion of their terms and some of the pope’s responses were included in the
Liber extra.23

Post-Gratian canon law on the interdict thus largely arose in response
to the needs of practice, one among several compelling reasons why the
legal theory and practice of the sanction need to be studied together. In
their limited coverage of practice Kober, Haas and Conran therefore ne-
glected this essential context. Edward Krehbiel’s history of the interdict

18 Landau, Rechtsfortbildung; Duggan, Episcopal Consultation.

19 E.g. 2 Comp. 3.27.1, as discussed in Clarke, Interdict, 149 s.

20 Corpus iuris canonici II, 1-928.

21 E.g. Quinque compilationes antique.

22 Cheney, Papal Interdict, 298-300; cf. id., Pope Innocent III and England, 300-
306.

23 Notably X 5.38.11 and 5.39.43.
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under Innocent III partly remedied this neglect, but even this study pub-
lished in 1909 largely treated theory and practice separately, appending
case-studies of interdicts to the main text, while his discussion of legal
theory is heavily reliant on Kober.24

Another crucial context that such scholarship neglected before the
mid-twentieth century was medieval canonistic doctrine; Kober and even
Maisonneuve writing as late as 1951 only cited post-Tridentine commen-
tators, in particular Francisco Suarez (d.1617) and Manuel Gonzalez
Téllez (d.1649). Contemporary canonistic literature on medieval canon
law crucially reveals, however, how that law was interpreted at the time;
and such interpretation informed teaching of the subject in the schools
to future practitioners of canon law, including bishops and even popes
presiding over church courts, and through them it influenced how the law
was applied (or at least it reflected current legal practice of which they
needed to be informed). Not only that but this canonistic interpretation
might also shape the content of subsequent canon law. This is particu-
larly true of post-1234 canon law, which was more often self-conscious
papal legislation of the kind Kober, Haas and Conran envisaged, notably
Boniface VIII’s rulings in the Liber sextus, most of which were issued
there for the first time and were partly designed to settle canonistic de-
bates in the schools often by turning certain juristic opinions into law.25
For example, canonistic doctrine had taught since the early thirteenth
century that an interdict might be personal or local, in other words that
it might be imposed on people or a place, and that this distinction made
a difference to how an interdict was observed.26 If an interdict was on a
place suspending religious rites there, canonists generally agreed by the
mid-thirteenth century that clergy of that place might still hold services
outside it, and Pope Innocent IV in his commentary on the Liber extra
(c. 1251) argued that lay inhabitants of that place might attend churches
and receive sacraments outside it unless they had provoked the interdict.
In contrast, by the mid-thirteenth century canonists considered that
members of an interdicted community were excluded from church ser-
vices anywhere. Evidence from thirteenth-century papal registers shows
that practice was consistent with these canonistic opinions. But canon
law did not rule on these issues until 1298 when Boniface VIII incorpo-
rated these opinions in his constitution ‘Si sententia’ in the Liber sextus
(VI 5.11.16) making them law.

24 See above n. 1 and 2.
25 Le Bras, Boniface VIII; Schmidt, Bonifaz VIII. als Gesetzgeber.
26 Clarke, Interdict, 65-66, 76-79.



The Interdict in Past and Current Historiography 33

One aspect of practice that historiography of the interdict did, how-
ever, cover before the mid-twentieth century was the sanction’s purpose.
Kober recognised that its aim was coercive and that churchmen used it
as a last resort to force the powerful to submit where warnings and all
other means had failed to move them.2” He admitted that it contravened
religious doctrine and Roman law in punishing the innocent along with
the guilty, but claimed that this was justified by the interdict’s social
benefits: it might bring peace and maintain public morality in the face of
general disorder and ‘barbarism’, and in almost all cases the interdict
achieved its purpose! Although subsequent historiography has ques-
tioned how effective the interdict was, Kober’s view of the interdict as a
means of clerical self-defence, especially against peace-breakers and
raiders of churches in the eleventh and twelfth centuries, has been broad-
ly shared by scholars. Hinschius argued that the Church developed the
interdict out of excommunication in response to feudal anarchy in tenth-
and eleventh-century France since it needed a stronger means than ex-
communication alone to protect its property and clergy from seigneurial
violence.28 Even recently Keygnaert has analysed the interdict’s origins
as an instrument of conflict resolution in northern France where elev-
enth- and twelfth-century bishops employed it to settle property disputes
between aggressive lay lords and vulnerable monks.29

Scholars have also recognised that interdicts could serve other purpos-
es, especially after the twelfth century. Krehbiel in his history of the in-
terdict under Pope Innocent III (1198-1216) saw it as a punishment de-
signed to secure compliance with the Church’s demands, and while the
aim of these demands might be ‘to promote the welfare of society’, for
example ‘to secure observance of the Peace of God’ in eleventh-century
France, as Kober asserted, Krehbiel held that the most common aim was
‘to advance either the spiritual or the temporal interests of the church’,
while another aim was ‘to promote the welfare of ecclesiastical per-
sons’.30 Krehbiel admitted that the latter aim might serve legitimate self-
protection but noted that alternatively it could be driven by self-interest,
even if canon law condemned use of interdicts for this end. Haas agreed
with Krehbiel and Kober that interdicts were used to defend church
property and clergy, but also recognised that the papacy in the later mid-

27 Kober, Interdict (vol. 21), 29-317.

28 Hinschius, KirchenrechtV, 23. Cf. Haas, Interdikt, 7; Conran, Interdict, 33-37.

29 Keygnaert, Interdict. Cf. Little, Benedictine Maledictions, on how monks in
the same region, period and context also pronounced liturgical curses against
such aggressors.

30 Krehbiel, Interdict, 9-13, 25-37.



34 Peter D. Clarke

dle ages increasingly exploited the sanction for political ends in clashes
with secular rulers, especially the struggle of John XXII (1316-34) against
Ludwig of Bavaria. Haas associated this political use of interdicts with
the close relationship between Church and State in this period, observing
that even local bishops and abbots exercised both temporal and spiritual
power.3l Indeed Keygnaert has argued more recently that northern
French bishops increasingly used the interdict by c. 1100 to assert their
authority and protect their territorial interests.32 In effect this reinforces
Krehbiel’s view that the church authorities most often used interdicts to
promote institutional interests by the early thirteenth century, and he,
like Haas, principally had the papacy in mind, which increasingly adopt-
ed the interdict from the late twelfth century onward. Growing scholarly
preoccupation with ideas of papal power, notably hierocratic claims to
intervene in the affairs of lay rulers33, has accordingly focussed historio-
graphical interest since the mid-twentieth century on papal use of inter-
dicts, for the interdict might serve as a tool and expression of such inter-
ventionist claims, as the next section will illustrate.

III. Case-studies of the interdict in later medieval practice

These case-studies show reasons why interdicts were imposed; how the
terms of the interdict were understood on the ground and implemented
in practice; how secular powers and people (clergy and laity) reacted to
interdicts; and how effective they were. The last two matters are clearly
related for an interdict’s success depended on princely and popular reac-
tions to it; as Krehbiel noted, by punishing a community for an offender’s
wrongs, the interdict was meant to turn public opinion against the of-
fender compelling him to come to terms.34 Given that the offender was
often a secular ruler, this made the sanction highly political. It did not,
however, always have the desired effect. Although Kober believed in the
sanction’s virtually complete efficacy, he acknowledged that interdicts
could have negative side-effects, notably on popular piety, and that the
papacy sought to minimise these by mitigating the interdict’s severity
and granting immunities from the sanction. Krehbiel also observed that
secular rulers might resist enforcement of interdicts on their lands and

31 Haas, Interdikt, 7-8. On John XXII’s use of the interdict against Ludwig, see
Kaufhold, Gladius spiritualis.

32 Keygnaert, Interdict, esp. 326-34.

33 E.g. Ullmann, Medieval Papalism; Watt, Papal Monarchy.

34 Krehbiel, Interdict, 63-65.
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persecute clergy who observed these; Haas even argued that the sanction
declined in efficacy in the face of such later medieval resistance.3?

Our first case-study exemplifies all these issues and regards one of the
most famous interdicts of the later middle ages: Pope Innocent III’s inter-
dict on King John’s England. It has attracted significant historiographi-
cal attention and even entered the popular imagination, as Sellar and
Yeatman’s 1066 and All That illustrates.36 Scholars generally agree that
the interdict resulted from the disputed election to the Canterbury arch-
bishopric. When the see fell vacant in 1205, the monks of Canterbury ca-
thedral chose their prior as archbishop, but John refused to accept him
and required the monks to elect a royal clerk of his instead. Neither can-
didate, however, was willing to resign in favour of the other, so the dis-
pute was appealed to Pope Innocent III, who rejected both candidates
and proposed his own, English cardinal and theologian Stephen Lang-
ton. The Canterbury monks agreed to his election, but John refused. In-
nocent threatened an interdict on his kingdom unless John recognised
Langton as archbishop, and on account of John’s continued refusal three
English bishops pronounced the papal interdict in March 1208. Essen-
tially a clash of principle was involved for both sides. John asserted Eng-
lish custom that episcopal elections should take place with royal consent
while Innocent defended the freedom of the Church from such lay inter-
ference.

Where scholars have disagreed is on what happened next. Parker noted
in 1936 that historians gave conflicting accounts of the terms of the
interdict,3” but he recognised that the differences partly arose from dis-
crepancies among the sources. The pope’s original terms in his mandate
to the three bishops were brief, and he expanded upon these at their re-
quest in a letter of June 1208. An interpolated version of this letter was
copied in Gervase of Canterbury’s chronicle, and another differing set of
instructions was recorded in the Forma interdicti, a document of unclear
provenance. In 1948 Cheney added that both these sources differed from
accounts of the interdict’s actual observance, notably the Dunstable an-
nals, and concluded that this varied evidence points to divergent prac-
tices in different parts of John’s realm.3® He maintained that, neverthe-
less, ‘clergy obediently observed what they believed to be the terms of the
Interdict’.

35 Kober, Interdict (vol. 21), 37-45; cf. Krehbiel, Interdict, 68-74; Haas, Inter-
dikt, 9-12.

36 Sellar/Yeatman, 1066 and All That, 33 (satirical account of this interdict).

37 Parker, Terms of the Interdict.

38 Cheney, Papal Interdict, 297-300 (quotation at 300).
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In 1963 Richardson and Sayles, however, took a different view.39 They
recognised the lack of uniformity in observing the interdict, notably be-
tween monasteries, but argued ‘that nowhere was a zealous obedience
given to the pope’s command’ and whilst clergy were possibly more zeal-
ous in enforcing the interdict early on than later, ‘its so-called horrors
were elusive’ and it ‘was progressively less and less effective’. They attrib-
uted the interdict’s purported failure to John’s determination and tactics
to prevent its enforcement. John immediately confiscated the property of
clergy who observed the interdict, and Richardson and Sayles inferred
that clergy redeemed their property by agreeing ‘to obey the king rather
than the pope’ and ‘continued to officiate’. Cheney, however, disagreed
with their views and questioned their interpretation of the evidence ad-
duced in support of these, in particular responding that most clergy paid
fines to recover their confiscated property from the Crown but continued
to observe the interdict.4? John still remained defiant, and the pope ex-
communicated him for his obduracy in 1209; the interdict was only lifted
and John absolved after the king submitted surrendering England and
Wales as a papal fief and promising to compensate clergy for income lost
during the interdict. Cheney acknowledged that political factors eventu-
ally precipitated John’s dramatic surrender to the pope in 1213, especial-
ly baronial rebellion at home and threat of invasion from France, but he
concluded that the interdict was ultimately effective in that it was wide-
ly enforced and the pope could carry on enforcing it until the king was
ready to submit. Cheney’s view of the interdict as marking ‘a period of
war between pope and king’ which ended in ‘a considerable victory for
the pope’ remains influential, even if it has been qualified on some
points.4!

Another papal interdict pronounced over a century later resulted in a
more protracted conflict and less decisive outcome. The context was a
disputed election in Germany after the death of the Emperor Henry VII;
both Ludwig of Bavaria and Frederick of Habsburg claimed to have been
elected as King of the Romans and thus sought coronation as Emperor by
the pope. But John XXII refused to recognise either candidate and in-
stead asserted that the German Empire was vacant and imperial author-
ity had, therefore, devolved to the papacy, which he exercised in Italy by
appointing imperial vicars there. After Ludwig defeated Frederick at

39 Richardson/Sayles, Governance of Medieval England, 343-55.

40 Cheney, General interdict; cf. id., King John’s Reaction, on the confiscations.

41 Cheney, Papal Interdict, 297, 317. The latest treatment of this interdict by
Webster, King John and Religion, chapters 6-7, broadly follows Cheney’s interpre-
tation, as does Clarke, Interdict, esp. at 130-132, 134, 176, 180 s., 241.
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Mihldort in 1322, tensions grew as Ludwig exercised sole rulership in
Germany and intervened in Italy. John XXII ultimately reacted by ex-
communicating Ludwig and interdicting the lands of him and of his sup-
porters in March 1324. The conflict between Ludwig and the papacy con-
tinued after John XXII’s death in 1334, under his successors Benedict XII
and Clement VI, and the interdict on Germany was lifted only after Lud-
wig’s death in 1347. Ludwig remained defiant and excommunicate till the
end.

Ludwig displayed defiance of the papal sanctions from the outset. In
1327 he embarked on an expedition to Rome that culminated in him be-
ing crowned Emperor there by Sciarra Colonna, as representative of the
Roman people, and the institution of NicholasV as anti-pope in 1328. On
his return from Italy Ludwig asserted his imperial authority in Germany
and was not prepared to tolerate clerical resistance. As Martin Kaufhold
has shown,*2 he saw clerical observance of the interdict as political diso-
bedience. Almost all clergy observed it initially, thus Ludwig put pres-
sure on them to break it. At Esslingen in 1330 he had goods confiscated
from clergy loyal to the pope; ordered that they be expelled from the city
if they refused to hold mass, and only readmitted if they agreed to do so;
and offered protection to clergy celebrating mass publicly. Likewise, in
south-western Germany royal measures against observance of the inter-
dict were associated with Ludwig’s assertion of authority in the region,
hence Swabian clergy were also coerced to hold mass. These measures
were apparently successful in Swabian cities, although Constance’s cler-
gy remained loyal to the pope only submitting to pressure to resume ser-
vices in 1339. Mendicant clergy especially resisted such pressure, notably
Dominicans, who had to flee Esslingen and were exiled from Strasbourg
because of their observance of the interdict.43 Ludwig also sought exclu-
sion of Dominicans from north German cities because of their pro-papal
loyalties, notably at Dortmund, but he was less successful in enforcing
his will in areas far from his southern power-base, although even in Ba-
varia he could not count on undivided support, as Kaufhold has further
demonstrated. Ludwig even sought to block papal provisions and install
his supporters in German sees in order to stop enforcement of the inter-
dict, notably at Wiirzburg.

John XXII's death in 1334 raised the prospects of peace with the new
pope Benedict XII, his absolution and recognition of Ludwig as Emperor

42 Kaufhold, Gladius spiritualis, 109-180.

43 A Strasbourg Dominican Johann von Dambach subsequently wrote to the
Emperor Charles IV after Ludwig’s death about the problems of this interdict:
Auer, Denkschrift.
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and the lifting of the interdict. But by 1338 negotiations had failed and
the excommunication and interdict against Ludwig were renewed. Lud-
wig nevertheless remained defiant and won support from the German
princes and nobility for his decree Licet iuris that election alone was suf-
ficient to bestow the imperial title on him. The German clergy’s reaction
was more divided, though many bishops supported his defence of impe-
rial rights, as Kaufhold further argues.4* Ludwig and his princely allies
thus resumed persecution of pro-papal clergy (notably Dominicans) and
opposition to the interdict, which they saw as damaging imperial rights.
Clergy were once again coerced to violate the interdict and resume
church services, notably at Constance and Strasbourg, and Ludwig even
secured episcopal support for this as at Wiirzburg in 1339. Most mendi-
cants still resisted this pressure and other clergy refused to violate the
interdict. Although Ludwig ran a successful campaign against the inter-
dict, Clement VI continued to call for its strict observance, denied the va-
lidity of Ludwig’s imperial title, and declared his rulership of Germany
null without papal consent. Following Ludwig’s death and twenty-three
years after it was first imposed, Clement agreed to lift the interdict only
once Ludwig’s supporters professed obedience to the pope, accepted
Charles IV as Emperor and recognised Ludwig’s attitude to the papacy as
heretical. This was hardly a clear victory for the papacy. The interdict
had not forced Ludwig’s submission, and it had provoked political oppo-
sition in Germany to the papacy that Ludwig exploited. It had even split
the German clergy; some obeyed the interdict but others defied it. Never-
theless, the papacy refused to back down and Ludwig’s death ended the
conflict; no subsequent medieval Emperor invaded Italy, and Charles IV’s
Golden Bull (1356) acknowledged that the election of Germany’s rulers
needed papal approval.

Haas’s narrative of the interdict’s declining efficacy in the later middle
ages is less supported by our final example, however. In March 1376
Gregory XI imposed an interdict on Florence. This conflict between the
city and the Church was prompted by papal military and diplomatic at-
tempts to recover the papal states in the mid-fourteenth century. The
popes had lost control of this territory in Italy during their residence at
Avignon (1305-77) and saw its recuperation as crucial to their eventual
return to Rome, where Gregory XI finally arrived in 1377 But the papa-
cy’s campaign of recuperation provoked opposition in the papal states,
and even caused political tensions in Florence by the 1370s, although it
was traditionally loyal to the papacy.#5 The city was especially fearful

44 Kaufhold, Gladius spiritualis, 229-28"7.
45 See Trexler, Spiritual Power, 20-43, on the background.
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that once this campaign was concluded, mercenaries in papal service
would disband and ravage Florence. The city’s need to buy off this threat
generated opposition to the Church, and its officials seized clerical
wealth to pay the mercenaries and incited revolts in the papal states.
Gregory reacted to this opposition to papal temporal power in Italy by
declaring not only the interdict but also an international trade ban
against Florence. Previous popes as far back as Innocent III had com-
bined interdicts with commercial sanctions against Italian cities;*6 as on
past occasions Gregory required powers across Europe to seize goods of
merchants from this interdicted city as well as refuse to trade with them.
Florence’s financial dependence on the papacy, mercantile activity and
church property in the city made it uniquely vulnerable to these sentenc-
es, as Trexler has observed.47

Florence’s reaction to the interdict was therefore less confrontational
than King John or Ludwig of Bavaria. Although anti-clericalism and an-
ti-papal feelings preceded the sentence, as Trexler remarked, a more con-
ciliatory attitude followed it.#8 Florence’s commune initially decided to
observe the interdict in the hope of pacifying the pope. The city’s coun-
cillors were also wary of violating the interdict for fear of a clerical and
popular backlash, and even decided against requiring exposition of the
host during the interdict despite lay devotion to it. The commune, never-
theless, tolerated other expressions of popular piety that did not go
against the terms of the interdict, notably religious processions without
clerical participation and activities of lay confraternities. The proces-
sions apparently prayed for papal mercy and became increasingly peni-
tential acts to atone for sins, reinforcing the commune’s policy of ap-
peasement towards the papacy. The commune, however, struggled to con-
trol such collective religious activities, especially once flagellants became
involved, and by 1377 the Fraticelli were allegely active in Florence. The
Fraticelli’s opposition to clerical wealth and identification of papal wars
in Italy with the end of the world made them a useful propaganda tool
for the commune during the interdict, as did their view that minimum
participation in the sacraments was enough for salvation. Nevertheless,
their presence in the city exposed its councillors to papal accusations of
harbouring heretics and even of being heretical themselves.

46 Clarke, Interdict, 183, 185-187; see also Stantchev, Spiritual Rationality,
98 s., 118, 129-132.

47 Trexler, Spiritual Power, 157-162; see also ibid., 44-108, on enforcement of
the Florentine embargo.

48 Tbid., 109-143.
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As Trexler noted, this called the commune’s submissive attitude to the
papacy into question, and in late 1377 it decided to oppose the interdict
with popular support.49 But the commune’s decision backfired. Many
clergy refused to violate the interdict, even when coerced to do so by con-
fiscation of their goods, though friars and other clergy collaborated in
the commune’s defiance of the pope. The laity were similarly divided, and
many of them also still complied with the interdict. The papacy reacted
by instructing clergy to leave Florence, as it had done during interdicts
on other Italian cities, though it is doubtful whether many Florentine
clergy obeyed.50 Despite the commune’s continued defiance Gregory XI’s
death on 27 March 1378 occasioned another volte-face. The commune de-
cided to ‘placate’ his successor by resuming observance of the interdict in
May. The conflict ended with the city’s submission and fall of its govern-
ment, and the interdict was lifted in July 1378.

Trexler judged the papacy’s actions against Florence successful, al-
though he admitted that it was hard to separate the effects of papal eco-
nomic and religious sanctions in determining the interdict’s efficacy. The
embargo damaged the city’s economy, he claimed, but the interdict’s ef-
fect on the populace further weakened the commune’s position. The in-
terdict had negative effects on local clergy too, in his view, in that it ena-
bled the commune to gain greater control of the Florentine church, in-
cluding its property, and popular religious observances continued without
need for clergy, and heresy had grown during the interdict. Although
Trexler deemed later papal interdicts against Florence less effective dur-
ing the Great Schism (1378-1417) and conciliar period, he argued that
the revival of the papacy’s power in the mid-fifteenth century made its
interdicts against Florence and other Italian cities more successful, and
certainly the papacy made increasing use of them against Florence in the
late fifteenth and early sixteenth centuries, as late as 1512.5!

The interdict was presumably too important for the papacy to abandon
despite its divisive and negative side-effects including political defiance.
Interdicts could provoke not only retaliation from lay rulers but also a
war of words between church and state. Such polemical controversy in
the context of interdicts has attracted increasing scholarly attention,
which is deepening our knowledge of how interdicts worked and of wid-
er relations between ecclesiastical and secular power, as the next section
will show.

49 Tbid., 144-1517.

50 Clarke, Interdict, 189 (thirteenth-century examples).

51 Trexler, Spiritual Power, 163-190. On interdicts generally in this period: Got-
wald, Ecclesiastical Censure, esp. 12-18 on Pius II’s interdict against Duke Sigis-
mund of Austria and his supporters.
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IV. Contemporary polemic surrounding medieval
and early modern interdicts

As stated above historians have long recognised that interdicts which
made subjects suffer for their government’s disobedience to the Church
were meant to turn public opinion against that government and so com-
pel it to submit. Contemporaries also recognised this intent. As Paolo
Sarpi, legal and theological advisor to the Venetian state, observed in
1606, Pope Paul V then excommunicated Venice’s Senate to force it ‘to
back down’ and interdicted the city so that its ‘people move to make the
Senate back down’52 Since at least the early thirteenth century, the
church and state authorities had, therefore, sought to influence popular
reactions to interdicts, each to draw public opinion to their side against
the other. Both sides used written and verbal communication and propa-
ganda to this end.

Even before Pope Innocent III proclaimed the interdict on King John’s
England, for example, his letters to English bishops and magnates called
for their support against John. These letters warned them to fear and
obey God more than the king, especially since John opposed God.?3 After
the interdict was published, English clergy were instructed to preach a
similar message to their parishioners, that they should not fear those
who had the power to kill them, i.e. John, but obey God before man.
These instructions in the so-called Forma interdicti emanated not from
the pope himself but probably from a local ecclesiastical authority. Jen-
nifer Jahner and Paul Webster have found similar evidence of a remark-
ably co-ordinated attempt by the pope and local church authorities to
‘manage the message’ of the English interdict.5*

Jahner, for example, has drawn attention to the poem known as the
Planctus Super Episcopis which draws ‘from the same bank of imagery
deployed by Innocent [III] himself in letters to John’ and arguably consti-
tuted part of ‘the larger rhetorical defence of [the] interdict staged over
the course of 1207-8’ by Innocent and Stephen Langton. Indeed Jahner
suggests that the poem’s author might have been a member of Langton’s
household, exiled in France owing to John’s refusal to accept Langton as
archbishop of Canterbury, the cause of the interdict itself. The poem in-
deed began by lamenting Langton’s exclusion from Canterbury. It then
turned to other English bishops, attacking those who failed to defend

52 As quoted and translated by De Vivo, Information and Communication, 157.
53 Clarke, Interdict, 170.

54 Jahner, Verse Diplomacy; the phrase quoted is Jahner’s. Webster, Crown ver-
sus Church.
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Canterbury and remained loyal to John and praising those who opposed
them and the king, notably the three who publicised the interdict. The
poem’s purpose was clearly to remind English clergy of their duty of obe-
dience to the pope above the king, in common with Innocent’s letters.
Stephen Langton had similarly written from exile a letter to the English
people in c. 1207-8 entreating them not to consent to John’s persecution
of the English Church otherwise they might be punished along with him,
a justification of the imminent interdict as collective suffering for con-
sent to another’s sin.

Webster has likewise observed that both Innocent and Langton used
similar rhetorical devices and biblical references in their letters to per-
suade King John to cease persecuting the English Church, especially
clergy who observed the interdict. In particular, both invoked the memo-
ry of St Thomas Becket, the archbishop of Canterbury murdered in 1170
in his own cathedral on the alleged orders of John’s father Henry II. This
suggested parallels with Langton as another victim of Angevin oppres-
sion of the English Church. Innocent and Langton further compared
John with Old Testament kings who incurred divine retribution for their
disobedience to God, notably referring to Belshazzar’s Feast in Daniel 5.
Their letters hence sought to warn John to avoid this fate by stopping his
persecution. Incidentally, Jahner notes, the Planctus also cited the Bel-
shazzar episode as a warning for John’s kingdom and described Langton
as ‘another Thomas’.5% Jahner and Webster also suspect that Langton’s
decision to stay at the abbey of Pontigny was deliberately symbolic as
Becket had also resided there during his French exile.

Similar messages were probably communicated to John’s subjects, for
the Forma interdicti instructed English priests to warn their parishion-
ers that those obedient to the Church might be saved but the disobedient
should fear divine retribution.56 They were likewise to lead the faithful
in prayers for the peace of the Church and for John, that God would
guide him to do His will and towards salvation. The king, however, also
sought to sway public opinion in his favour through propaganda.5” In the
week before the interdict was proclaimed (on 23 March 1208) he sent
agents to English counties with letters telling his side of the story, in-
cluding the ‘injury’ done to him by the pope. This propaganda campaign
was apparently successful if the Margam annalist’s claim is to be be-
lieved, that all laity, almost all clergy and many religious initially backed

55 Jahner, Verse diplomacy, 109-110; Webster, Crown versus Church, 157 s.,
162 s., 166 s.

56 Clarke, Interdict, 170.

57 Ibid., 169, 171; Webster, Crown versus Church, 156 s.
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the king in his conflict with the pope. As the dispute wore on and John
faced papal excommunication in 1209, however, he became anxious to
maintain public support and ordered that assemblies be held across the
realm, where all English freemen were required to swear fealty and give
homage to himself and his heir Henry. Nevertheless, this did not create
‘lasting loyalty’, as Webster observes and the subsequent baronial rebel-
lion that precipitated John’s submission to the papacy illustrates.

Four centuries later, the Venetian State could use more sophisticated
and diverse propaganda methods to counter another papal interdict.?8 In
particular, both sides in this conflict deployed the relatively new medium
of print to promote their cause. Pope Paul V issued a monitorio to the
Venetian clergy proclaiming the interdict in 1606, which was printed and
posted in public places so that it reached all the faithful. The Venetian
Senate issued a formal response written by Paolo Sarpi, known as the
protesto, that forbade publication of the monitorio and declared the
pope’s sentences against Venice invalid; this too was printed in both Ital-
ian and Latin and circulated widely. The Venetian state also engaged in
diplomacy to justify its stand to secular powers abroad and sought to
rally support at home by staging public processions in the city.? Local
clergy loyal to the papacy, however, preached sermons to justify the
pope’s position to the populace, though the Venetian state tried to stop
them and enjoyed some clerical support.

Most remarkably the clash resulted in an outpouring of polemical
writings in support of either Venice or the papacy in manuscripts and
print. Among the city’s intellectual adversaries were the cardinals Baro-
nius and Bellarmine, and its chief polemicist was Sarpi. Their war of
words became a debate about the pope’s authority over the Catholic
Church and states loyal to it. In William Bouwsma’s view the central pa-
palist argument was the idea of social order as a fixed and universal hi-
erarchy, in which all Catholics, even secular rulers, were subordinate to
papal supremacy, and Venice’s fault was to rebel against this natural or-
der instituted by God.80 But Sarpi rejected the idea that Venice was part
of a wider order presided over by the papacy, and advocated a different
conception of order which depended on the state’s liberty, and where its

58 On what follows, see De Vivo, Information and Communication, ch. 5 (‘The
system challenged: the interdict of 1606-7’).

59 Civic authorities had likewise encouraged ritual processions during the Flor-
entine interdict but to appease not oppose the papacy; Trexler, Spiritual Power,
130-135.

60 Bouwsma, Venetian Interdict.
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sovereignty meant freedom from external interference. Sarpi thus saw
the pope’s censures on Venice as an attack on its sovereignty.

This debate was rooted in the causes of the Venetian interdict. Paul V
had interdicted Venice because its government sought both to limit the
church’s acquisition of property and exercise criminal jurisdiction over
local clergy; essentially the issue was whether clergy were citizens sub-
ject to the state, the Venetian view, or a privileged order separate from it,
the papal view. This issue lay at the heart of later medieval conflicts be-
tween church and state, especially the clashes between Pope Boniface VIII
and Philip IV of France in 1296-98 and 1301-3. Indeed, the ideological
positions adopted during the Venetian interdict were based on different
views of church history, as Charles Keenan has argued.®! Baronius in his
Annales ecclesiastici saw papal supremacy as fundamental to church
unity and traced it back to Christ’s commission to St Peter; in his view
lay rulers were, historically, not only subject to it but also acquired their
power from God through the papacy. Sarpi opposed this idea of a univer-
sal church subject to papal supremacy and instead viewed Catholic
Christendom as a collection of local or national churches united through
general councils; in his view these churches were closely associated with
local secular government, though church and state retained separate
spheres of authority. These opposed ecclesiological positions underlie the
conflicting responses of Baronius (along with fellow papalists) and Sarpi
to the Venetian interdict, Keenan concluded.

Baronius essentially advocated a hierocratic view rooted in the ex-
treme papalist doctrine of the early fourteenth century, especially Boni-
face VIII's Unam Sanctam and Giles of Rome’s De potestate ecclesias-
tica, while Sarpi reflected a dualist viewpoint expressed in thirteenth-
century canonistic doctrine and was influenced by conciliarism. Even
more radically, Sarpi echoed ideas of the early fourteenth-century pa-
pacy’s chief intellectual adversary Marsilius of Padua, as Jaska Kainu-
lainen has observed. In his Defensor Pacis (1324) Marsilius had not only
denied that the papacy exercised legitimate authority in secular affairs
but also and more pertinently argued that coercive power belonged ex-
clusively to the state.82 Marsilius had thus concluded that the power to
impose excommunication and interdict properly belonged to the politi-
cal community and consequently clergy might only exercise this on its
authority (or that of a general church council acting for the body of the

61 Keenan, Paolo Sarpi.
62 Kainulainen, Paolo Sarpi, ch. 6 and 7, which contextualise Sarpi’s polemic
more broadly in later medieval and early modern political thought.
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faithful).63 Marsilius hence denied that the papacy might do so by the
‘power of the keys’ and condemned its use of these sanctions against lay
rulers as damaging to secular rulers and a source of civil strife in his
native Italy.

Although his polemic against spiritual sanctions was based on his
broader rejection of papal claims to temporal power and its exercise of
such power in Italy, a position with which Sarpi could identify, this po-
lemic became more resonant in the context of John XXII's interdict and
excommunication against Ludwig of Bavaria in 1324. Fearing that the
Defensor pacis would expose him to heresy charges, Marsilius had sought
refuge at Ludwig’s court in Munich and increasingly identified with his
cause, as Marsilius’s pro-imperial Defensor minor (c. 1339) illustrates. It
affirmed that power to use spiritual sanctions and correct lay rulers be-
longed to the political community and asserted that clergy had verbal
not coercive power of correction. It also disputed that scripture justified
clerical use of coercion, noting that excommunication had a biblical ba-
sis, but clergy exceeded scriptural authority by investing it with political
and social consequences, and the Bible did not sanction interdicting
communities at all. Marsilius concluded that clergy even sinned by with-
drawing the sacraments under these sanctions since this went against
their duty to lead the faithful towards salvation.64

Polemic in the service of the state against interdicts was, therefore, not
entirely new in Sarpi’s day, but by then it was potentially more damaging
to the Catholic church in the context of the ongoing Protestant challenge
to its authority and post-Tridentine debate about church reform. Fur-
thermore, printing communicated this polemic to a wide international
audience, including Protestant rulers and communities. Arguably, there-
fore, Pope Paul V relaxed the interdict on Venice in 1607 partly as an ex-
ercise in damage-limitation, and it is telling that his successors were re-
luctant to deploy interdicts against other states. Further research on the
ecclesiastical and anti-clerical rhetoric arising in the context of inter-
dicts, notably in the period between the English and Venetian interdicts,
is thus essential to assessing the sanction’s effectiveness and importance
in medieval and early modern relations between church and state.

63 Defensor Pacis, Discourse 2, chapters vi, xviii, xxi-xxiii. English translation:
Marsilius of Padua, Defender of Peace, vol. 2, 147-152, 272, 293, 300, 315, 318 s.

64 See above n. 8.
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V. New perspectives on the interdict

Recent research has suggested other fruitful approaches to the inter-
dict. These have included perspectives from disciplines other than histo-
ry, and indeed pre-modern historians have long recognised that interdis-
ciplinarity can enhance their understanding of the past. For example,65
the literature scholar Jennifer Jahner has examined literary responses to
the English interdict, notably the Planctus Super Episcopis discussed
above, that historians have tended to neglect. Her work shows how po-
etry served as political commentary, both critical and supportive, on In-
nocent IIT’s use of the interdict against England and on clerical conduct
during the interdict. The musicologist John Harper has also recently sug-
gested that the history of liturgy can shed new light on the English inter-
dict.66 He argues that the widely adopted Sarum liturgy was not intro-
duced at the new cathedral of Salisbury (New Sarum) by its bishop Rich-
ard Poore (1217-28) as generally supposed, but that it originated at Old
Sarum cathedral in the twelfth century and the interdict’s closure of
churches in 1208-14 had interrupted its use. Poore had to revive the Sar-
um rite following the interdict, therefore, when he relocated the see in
1220. Harper’s discovery hence makes a useful contribution to scholarly
debate on how strictly this interdict was observed, supporting Cheney’s
view that it generally stopped church services.

Other recent research by historians has also suggested fresh perspec-
tives. The case-studies of interdicts discussed above understandably
viewed the sanction from the level of high politics and a papal perspec-
tive. Frederik Keygnaert acknowledges that the papacy played a key role
in differentiating the interdict from excommunication and regularising
its usage in the twelfth century, but he argues that, before popes adopted
the sanction, it was largely an instrument of local episcopal authority, es-
pecially in northern France, where bishops used it to defend their juris-
dictional and territorial interests by the early twelfth century.6” And in-
terdicts continued to be imposed in the later middle ages at not only di-
ocesan but even parish level. Canon law, for instance, ruled that when a
church was ‘polluted’ by violent bloodshed, worship was to be suspended
there until the church was re-consecrated or ‘reconciled’ by the local

65 Jahner, Verse diplomacy. Jahner is an Assistant Professor of English in the
California Institute of Technology.

66 In a paper presented in March 2017 by Professor Harper (School of Music,
Bangor University) to the History of the Liturgy Seminar at the Institute of His-
torical Research (London); I am grateful to him for sharing the text of his unpub-
lished paper with me via email.

67 See above n. 14.
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bishop; and burial was likewise to be suspended in ‘polluted’ church-
yards. Canonists interpreted this as a kind of interdict, or at least com-
pared it to one. Although it appears an obscure phenomenon, Daniel
Thiery has demonstrated from bishops’ registers and secular court re-
cords that it was a far from uncommon occurrence in late medieval Eng-
lish parishes.%8 He argues that the church authorities thereby encouraged
parishioners to avoid violence in sacred places and sees this as part of
what sociologist Norbert Elias has called the ‘civilising process’ allegedly
marking the transition from medieval to early modern society (though
this paradigm has been increasingly contested, especially by mediev-
alists).69 Arguably later medieval and early modern Catholics encoun-
tered interdicts at local level as often, if not more often than in the con-
text of conflicts between their national rulers and the papacy. More re-
gional studies of the kind developed by Keygnaert and Thiery are needed
if we are to appreciate more fully how interdicts were used and affected
people on the ground; local sources illustrative of this will be indicated
below.

Paul Webster has also provided a novel perspective on interdicts aimed
at secular powers.” Historians have discussed lay rulers’ reactions to
these largely in terms of antagonism. King John’s response to the English
interdict is a case in point, and while Webster considers how John perse-
cuted clergy observing this interdict, he mainly focusses on John’s per-
sonal piety. John has a reputation for impiety, and Webster regards this
image as largely the creation of prejudiced and unreliable chroniclers,
who were reacting to John’s quarrel with Innocent III, the interdict and
its aftermath. These clerical views, Webster argues, obscure other evi-
dence which indicates John’s serious concern to perform the religious
duties of kingship, especially charity, endowment of religious houses, de-
votion to the saints and mass attendance, which he maintained even dur-
ing the interdict. But Webster stresses that this did not necessarily mean
that John still received the Eucharist under the interdict and after he
was excommunicated, as Richardson and Sayles supposed.”l In other
words John did not violate the interdict himself. Webster further empha-
sizes that the chroniclers’ negative accounts overlook clerical and lay
support for the king during his clash with the pope, when John consist-
ently asserted his claim to customary royal rights over the English
Church. Webster hence indicates a more nuanced approach to under-

68 Thiery, Polluting the Sacred, esp. 48-54, 131-136, 169-172.
69 Elias, Civilizing Process.

70 Webster, King John and Religion, ch. 6-7.

71 See above n. 39 on their views.
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standing interdicts from a ruler’s perspective, one based on new evi-
dence.

Other recent research has also indicated new sources on interdicts. The
late Thomas Mayer, for example, demonstrated that the recent opening of
the Roman inquisition archive has made available new evidence relevant
to the Venetian interdict.” These records shed light upon the inquisition’s
persecution of Sarpi and other Venetian clergy who wrote and preached
against the papal interdict, culminating in the execution of one of them,
Manfredi, for heresy at Rome in 1610. Inquisitors also tried to counter
anti-papal propaganda in the wake of the interdict by burning suspect
literature and banning its publication in Venice. Despite Venice’s defiance
of the interdict, such records further show that the city authorities in-
creasingly had to co-operate with the papacy and its inquisitors in the
aftermath of the interdict for the sake of peace. Pope Paul V’s lifting of
the interdict in 1607, in light of this evidence, thus appears less of a
climb-down.

My own research also exploited for the first time canonistic doctrine
on the interdict between the mid-twelfth and mid-fourteenth centuries,
but further work remains to be done on relevant jurisprudence from the
late middle ages, especially consilia.”® In common with other historio-
graphy on interdicts, my monograph focussed mainly on general inter-
dicts, sanctions laid on whole regions or communities, partly since these
are the main kind of interdict represented in the papal registers, which
were the book’s main source for evidence of practice. Although the inter-
dict is generally regarded as a collective sanction as distinct from excom-
munication, the interdict might be imposed on a single church and, like
excommunication, even on individual persons. Ecclesiastical court re-
cords illustrate the use of these other kinds of interdict.” This includes
the interdict ab ingressu ecclesie, which excluded laity from church and
clergy from celebrating there. Later medieval English church courts of-
ten imposed this on individuals for ‘contumacy’ (disobedience to court
orders), usually to compel their attendance at court when they ignored
citations there. Records of these courts also provide further evidence re-
garding the ‘pollution’ of churches by violent bloodshed, which was often
but not always committed against clergy. This evidence refers to the
courts’ prosecution of its perpetrators, and shows how the consequent

72 Mayer, Roman Inquisition, ch. 3 (‘Venice in the Wake of the Interdict’).

73 Clarke, Interdict. For examples of juristic sources not treated there, including
a consilium of Oldradus da Ponte (d.1335) relevant to John XXII's interdict
against Ludwig of Bavaria, see Clarke, Reflections.

4 See Clarke, Reflections.
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suspension of worship in polluted churches was designed to instil greater
respect for these sacred places and clergy, violated by such bloodshed,
not only among the penitent perpetrators but also the parish communi-
ties thereby affected. Micro-history of this kind can arguably be just as
illuminating about relations between Catholic laity and clergy as more
celebrated cases of interdict occasioned by clashes between church and
state.

Conclusion

Interdicts mattered to Catholics in medieval and early modern Europe.
For clergy and laity they were disruptive events and their consequences
were wide-ranging. Secular rulers might defy them but could not long
ignore them. The polemic surrounding interdicts illustrates how divisive
they could be. If they were significant to people in the past who lived
through them, interdicts should also be important to historians. Although
the historiography surveyed above shows a long interest in the subject, it
has been somewhat intermittent and limited compared with the other
major sanction of the medieval Church, excommunication, which has at-
tracted more extensive and constant scholarly attention.” The interdict
is a historical subject ripe for fuller assessment; this volume will hope-
fully act as a stimulus to this.
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Das Interdikt im spéiteren Mittelalter!

Von Johannes Helmrath

Am Anfang stehe ein Bild. Sein Titel: ,L'interdit’, das Interdikt. Gemalt
1875 von Jean-Paul Laurens, hingt es im Museum von Le Havre. Singu-
lar wie sein Gegenstand ist es zugleich Vorlage fiir das Titelbild dieses
Tagungsbandes (Abb. 1).2 In schrigem Licht befindet sich ein Kirchvor-
platz ohne Leben. Mumienhaft umwickelte Gebilde liegen im Vorder-
grund herum: es sind Leichen. Die Tore zu Kirche und Friedhof (rechts)
sind mit Gestriipp verbarrikadiert, Tympanon und Torkreuz mit schwar-
zem Tuch verhingt. Neben dem Portal ist, riesig, eine Urkunde angehef-
tet. Ein grausiges Stillleben. Es kompiliert und iiberspitzt sehr tiberlegt
eine Reihe signifikanter ritueller Destruktions- und Prohibitivakte, die
ein Interdikt nach sich zog.

Jean-Paul Laurens, geboren 1838 in Toulouse, gestorben 1921 in Paris,
Zeitgenosse von Renoir und Manet, war einer der letzten gefeierten fran-
zb6sischen Historienmaler (er malte immerhin im Panthéon das Fresko
,Tod der hl. Genevieve‘), ehe der Impressionismus und seine Folgen die-
sen technisch iiberaus brillanten Maltypus vom Salon ins Depot verwie-

1 Der Beitrag stiitzt sich auf ausgedehnte altere Quellenforschungen zum Inter-
dikt, die aber nie publiziert wurden und nun fiir die Forschung fruchtbar gemacht
werden kénnen. Zum Thema ,Bann und Interdikt als Alltagswirklichkeit im Mit-
telalter’ wurden zwischen 1997 und 2002 viermal verschiedene Vortrage gehalten.
Eine Kurzfassung dieses Beitrags ist vor kurzem in der Gedachtnisschrift fiir
Dietrich Kurze erschienen: Helmrath, Interdikt. — Die Basisliteratur zum Inter-
dikt wurde in der Einleitung dieses Bandes groBteils genannt und wird hier nicht
en bloc neu aufgefiihrt. Sowohl an Begriffsschirfe wie an Materialreichtum zur
kirchlichen Strafgewalt bislang uniibertroffen: Hinschius, Kirchenrecht.

2 Jean-Paul Laurens, L'Interdit, Ol auf Leinwand, 116x191 cm. Le Havre, Musée
des Beaux Arts André Malraux (s. die Abbildung auf dem Vorsatzblatt dieses Ban-
des). Auf das Bild wies mich vor langer Zeit Werner Paravicini hin. Thm sei spat
und herzlich gedankt. Frau Francoise Cohen, Konservatorin am Musée des Beaux-
Arts in Le Havre sei fir Photographie und Publikationserlaubnis vielmals ge-
dankt. Beschreibung im Katalog: Durey/Klepper (Hrsg.), Moyen-Age et les pein-
tres francais, 24£., Nr. 5, hier auch eine Vorstudie zum Bild: ebd., Nt. 6. Ein Zyklus
weiterer Laurens-Bilder ebd., 17-41. Zur Pariser Ausstellung von 1997 siehe den
Catalogue d’exposition: Margerie (Hrsg.), Jean-Paul Laurens. Dazu Gaethgens,
Geschichte als inszenierter Schauer.
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sen. Uberzeugt antiklerikal gibt sich der Maler, man hért férmlich ein
kaltes ,écrasez l'infame!” spilirt aber auch, wie in vielen seiner Bilder,
eine Art angewiderte Faszination vom Mittelalter. Und man glaubt Jules
Michelet, den totalen Geschichtsschreiber, den Laurens gelesen hat, zu
vernehmen: ,,ich habe das Blut der Toten getrunken“. Laurens iberschritt
dabei in seinen Sujets die Grenzen des damals Ublichen. Kein anderer
hatte bislang die Leichensynode Papst Stephans VI. von 897 real gemalt
(1870), geschweige denn ein Symbolbild des Interdikts, oder ,die Exkom-
munikation Kénig Roberts des Frommen‘ 998 — man sieht die erstarrte
Einsamkeit des (zu eng verwandten) Konigspaars nach dem Exkommuni-
kationsakt, dessen Symbol, die ausgeldschte, zu Boden geworfene Kerze,
noch raucht, wihrend im Hintergrund der Klerus sich nach getaner Ar-
beit in die Kirche verzieht. Geschichte packt hier als Drama, als krasse
Korperlichkeit, als Emotion, hier herrscht ein ,inszenierter Schauder*
(Gaethgens) und zugleich im Malstil eine distanzierte Messerkiihle.3 Wie
auch immer: Auf der Hell-Dunkel-Skala mdglicher Mittelalterbilder lag
dasjenige des Meisters Laurens am Anschlag der finsteren Seite.

Zur Visualisierung des Interdikts hatte den pictor doctus freilich ein
Text aus dem Mittelalter inspiriert, der &hnlichen Schauder mit rhetori-
schen Mitteln zeichnete: Der Zisterzienser Radulph von Coggeshall schil-
dert in seiner Chronik das Interdikt, das Innozenz III. durch Peter von
Capua im Jahr 1200 iiber Frankreich wegen einer Eheaffire des Konigs
verhéngt hatte, mit folgenden Worten:4 | O welch (...) bejammernswertes
Schauspiel bot sich in den Stadten. Die Kirchtiiren waren verriegelt; wie
Hunden versperrte man den Christen den Eintritt; Gottesdienste hielt
man nicht, das Altarssakrament wurde nicht zelebriert, das Volk kam
nicht wie Ublich an den groBen Heiligenfesten zusammen, (...), kein
christliches Begrébnis gab man den Toten, deren Gestank die Luft ver-
pestete und deren Anblick die Lebenden mit Schrecken schlug’ Es ist

3 Weitere typische Laurens-Sujets etwa: Papst Sixtus IV. und Torquemada (sc.
der GroBinquisitor), das Begrabnis Wilhelms des Eroberers, die Herren des Heili-
gen Offiziums etc.

4 Radulphi de Coggeshall Chronicon Anglicanum, 112f.: O quam horrificum,
immo quam miserabile in singulis civitatibus per id temporis erat spectaculum:
valvas basilicarum obseratas cernere, et ab ingressu earum christianos velut canes
arcere, ab officiis divinis cessare, sacramenta corporis et sanguinis domini non
conficere, ad praeclaras sanctorum solemnitates ex more plebem non confluere,
defunctorum cadavera ritu christiano sepulturae non tradere, quorum foetor ae-
rem inficiebat et horribilis visio vivorum mentibus horrorem incutiebat. Zitiert
schon bei Kober, Interdikt, 27. Zum Interdikt von 1208 s. Krehbiel, Interdict, 110-
125, Nr. 57; Cartellieri, Philipp August IV 1, 24-33; Cheney, Innocent III and Eng-
land, 298-356; Clarke, Interdict, 161£., 179 (auch tiber Coggeshall), 288 s.v. ,France,
interdict on‘.
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das groBle Nicht (mehr). Was bei Coggeshall fehlt, ist die riesige Urkunde
an der Kirchentiire, offenbar eine Zutat von Laurens, wenngleich in ihrer
diplomatischen Form ganz unhistorisch.

Durch Laurens konnte man zum einen sehen, dass Themen wie Ex-
kommunikation und Interdikt in einer langen, auch bereits mittelalterli-
chen Tradition der Kirchenkritik stehen, ja geradezu deren Arsenal geho-
ren. Zum anderen wurde deutlich, wie die Kirchenstrafen neben den ju-
ristischen Kontexten auch in solchen der religiosen Praktiken, der
Affekte und Emotionen, der Mentalitdten zu verorten sind. Und Cog-
geshall nennt nicht zufallig die civitates als Schauplatz. In der Tat: das
Interdikt ist zwar kein spezifisch urbanes, aber doch in seinen Praktiken
und Auswirkungen (und deren Erforschbarkeit) vor allem ein Phanomen
der stadtischen Lebenswelt.

In ganz anderer Weise als Coggeshall und sein spéter Interpret Lau-
rens visualisierte und bewertete das Interdikt ein mittelalterlicher Zeit-
genosse, Uiber den seit ca. 25 Jahren aus hochst unterschiedlichen Inter-
essen intensiv geforscht wird. Dabei war sein kartographisch-mystisches
Oeuvre durch Richard Salomon schon 1936 im 1. Band der an der exilier-
ten Warburg-Bibliothek neugegriindeten ,Studies of the Warburg Institu-
te’ erschlossen, aber lange wenig beachtet worden: Es ist der Paveser
Kleriker, Ponitentiarieskriptor der Kurie in Avignon und manische
Zeichner Opicinus de Canistris (1296-ca. 1353). Man ist fasziniert von
ihm als eigenwegigem Kartographen, der bereits die Portulankarten
kennt, als spirituellem Visionir, als — in diesem seltenen Fall wohl tat-
séchlich diagnostizierbaren — Geisteskranken und man gewinnt ihn we-
gen der zahlreichen sexuellen und kérperlichen Anspielungen und Bilder
(Europa mit Erektion) als Objekt fiir Psychohistorie und ,,queer studies*
lieb. Um 1336, nach seiner pathologischen Lebenswende zum homo spiri-
tualis, gab er auf einer der ca. 50 Karten des vatikanischen Palatinus La-
tinus 1993 eine singuldre Deutung des Interdikts. Die Karte zeigt, wie so
oft bei ihm, ein anthropomorph geformtes Europa, das hier in Gestalt
von vergroflerten Teilen einer Mannerfigur figuriert. Auf der Hohe der
Lombardei mit Opicinus’ Heimatstadt Pavia, wo deutlich der siindfa-
higste Korperteil (inguen) des Europamannes angesiedelt ist, steht eine
Bestie, wohl eine aus dem Alten Testament bekannte, hier erschreckend
damonisierte locusta, eine Riesenheuschrecke. Sie scheint hier Symbol
fiir die Stinden der Lombarden zu sein, vor allem solcher gegen den
Papst.5 Das runde Gebilde, auf dem sie steht und das dem Mann aufge-

5 Zu Opicinus bleibt nach wie vor grundlegend Salomon, Opicinus; siehe auch
Becker, Canistris. Aus der breiten jlingeren Literatur am besten: Whittington, Bo-
dy-worlds. Vgl. auch den Katalog Bibliotheca Palatina I, 322f., Nr. E19,1; Arent-
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klebt ist, bedeutet, - da folge ich Salomon -, das Interdikt, vom Papst
verhéngt und buchstéblich Medizinalstrafe; denn, so lesen wir am Rand:
,Diesem heilsamen Zugpflaster (saluberrimo emplastro), das durch einen
wahren und gerechten Arzt (den Papst) aufgelegt ist, widersteht nie-
mand, bis die inguinaria pestis, die eindeutig sexuell konnotierte Siin-
denpest ,,ganz verschwunden ist“.6 Gemeint ist sicherlich das 1318 von
Papst Johannes XXII. {iber Opicinus’ Stadt Pavia verhingte Interdikt, er
hat also massiv eigene Schreckensreminiszenzen, die ihn zeitlebens trau-
matisch prégen sollten. Das Interdikt ist fiir ihn um jeden Preis einzuhal-
ten: Qui autem noluerit obedire, sagt er an anderer Stelle, iam ligatus est
in corpore universitatis carnalium hominum/Wer nicht gehorcht, (und
das taten offenbar die Pavesen; JH) ist bereits gefesselt an den Korper
der Gemeinschaft der fleischlichen Menschen, die Gott verdammt.? Opi-
cinus verteidigt also das Interdikt als poena medicinalis. Er wird uns,
Inbegriff selbstquélerischer Gewissensskrupulanz, noch einmal begeg-
nen, in der Situation, als er wegen Simonie zeitweise personlich exkom-
muniziert war.

Pavia gehort aus einem anderen Grund zu den nicht wenigen Skurril-
fallen unseres Themas, es wurde angeblich 166 Jahre nicht absolviert.
Hatte man das Interdikt vergessen? Die Absolution geschah jedenfalls
erst unter Innozenz VIII. im Jahr 1484, und zwar durchaus ernsthaft.8

Mit Pavia stand eine Stadt im Mittelpunkt. Und in der Tat: Bann und
Interdikt gehoren zentral in die Kirchlichkeit des Hoch- und Spatmittel-

zen, Imago mundi, 301-318, Abb. 69-74; Hiie, Trace, écart, 129-158; Harding, Ope-
ning to God. Skepsis ist bei den psychologisierenden Biichern von Guy Roux ge-
boten, etwa Roux, Opicinius de Canistris.

6 Salomon, Opicinus de Canistris I, 164: Nemo resistat huic saluberrimo emplas-
tro per medicum verum et iustum imposito, donec inguinaria pestis fuerit totaliter
effugata. Der medizinale Aspekt kommt auch in der darauf folgenden Passage
zum Vorschein: hoc emplastrum nostro morbo salubre ministerio consumato pro-
icietur in stercora; vgl. zum Bild II, Tafel 4 (aus BAV, Pal. lat. 1993,f. 3).

7 Le Journal singulier d’Opicinus I, 210 (zu f. 21v-22r). Vgl. den ganzen Zitat-
kontext: Sententia sacramentalis in universitate sine acceptione persone iustificat
populum christianum in virtute obedientie sicut sententia interdicti. Qui autem
noluerit obedire — sicit maior pars Papiensium laicorum ex parte sua nunquam
servavit tempore meo sententiam interdicti, sepeliendo mortuos suos in cimeteriis
cum sollempnitate qua possunt sine clericis — iam ligatus est in corpore universi-
tatis carnalium hominum. — Et ideo sententia excommunicationis non promulga-
tur in universum, sed potius in personas et sine nomine speciali in plurimis. Qui-
cumaque hiis excommunicatis servaverit obedientiam toto posse in animo contrito
iam connumeratus est inter membra spiritualis Ecclesie apud deum; apud autem
sacramentalem Ecclesiam non habet locum nisi prius fuerit absolutum.

8 Majocchi, Assoluzione di Pavia. Zum Interdikt tiber Pavia und zu Opicinus
siehe auch Storia di Pavia III 1, hrsg. v. Bossaglia, 323-330.
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alters, insbesondere in den Komplex ,Stadt und Kirche‘ hinein. Und da-
mit komme ich zu meinem engeren Thema: Ich erlaube mir, etwas allge-
meiner auszuholen; einige der Beitrage dieses Bandes wéren dann als
Fallstudien zu verstehen, die die entscheidenden Feinanalysen bringen:
zu Venedig (Israel), Kéln (Jaser), Reims (Keyngaert), Florenz (Daniels).

In der Stadtforschung finden die Zensuren, ihre Praktiken, ihre vielfal-
tigen Auswirkungen auf die Lebenspraxis bislang immer noch nicht die
Aufmerksamkeit, die sie verdienen, bzw. man hat deren Potenzial wohl
noch nicht hinreichend erkannt.? Eine Stadt unter 